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1.1 Objectives

The main objective of this unit is to make better understanding of traditional caste system which
has prevailed in India since centuries. It has been observed the caste system has greatly
handicapped the smooth functioning of democracy. Dalits have been facing the inhuman treatment
by the upper castes in many ways, which they have been experiencing in their day-to-day life.
Practices such as untouchability in many forms have created additional problems for the Dalits




and are always segregated from the main stream society. This section of population has suffered
violence, discrimination, exclusion in all most all the spheres of life. Their life and existence hardly
matter to the society. Under such situation is becomes very important to conceptualize the idea of
Dalits in Indian context. At the end of this unit, you will have a better understanding of —

a) Indian Caste structure and how it functions and controls the life of an individual
b) Dalitization of certain communities/castes

c) Differences between Varna and Jati, Caste and Class

d) Changing pattern of Dalits in contemporary India

1.2 Introduction

The term Dalit means ‘oppressed’, ‘broken’ or ‘crushed’ which results in losing once original
identity. ‘Dalit’ is a Marathi word which means ‘ground’ or ‘broken to pieces.’” Dalit Panthers in
Maharashtra were the first to popularized the word which meant Scheduled Caste population. The
group of people those who are beneath the entire caste system and those who are ‘outcaste’ as well
as ‘untouchables’ has termed themselves as ‘Dalits’ under an umbrella for their emancipation.
However, the term has been adopted for the eradication of the generations old practice of
oppression and subjugation under the caste system. Furthermore, the caste system has divided the
Dalits into many sub-castes and sections on the basis of their occupation. The word ‘Dalit’ has
been adopted and practiced by leaders like Dr. Ambedkar, in developing of a collective identity
among these out-caste or untouchables for their unification.

For centuries the Dalits have been facing social discrimination including the
untouchability. They are economically backward in our society. In the Constitution they have been
placed under the ‘Scheduled Caste’ categories. At present both in legal and constitutional terms,
Dalits are known as Scheduled Caste in Indian context.

1.3 Understanding caste and caste system

1.3.1 Origin of the word caste

The word caste owes its origin to the Spanish word ‘Casta’ which means ‘breed, race, strain or a
complex of hereditary qualities’. The por Portuguese applied this term to the classes of people in
India Know by the name of “Jati’. The current spelling of the word is after the French word ‘Caste’,
which appears in 1740 in the academies, and is hardly found before 1800. Before that time, it was
spelt as ‘cast’. In the sense of race or breed of man it was used as early as 1555 AD. But ‘caste’
was not used in its Indian sense till the 17" century. The Indian use is the leading one now, and it
has influenced all other uses.




1.3.2 Caste System

A caste system is a form of social’s stratification in which castes are hierarchically organized and
separated from each other by rules of ritual purity. The Hindu religious theory is based on the
Shashtras, the sacred work of scripture, which were historically accessible only to the Brahmins.
According to the Shahstras, brahma, the creator of the universe, had created the caste system and
dictates that everyone should follow the caste hierarchy. The caste system divides Hindus in four
varnas (social castes), namely, Brahmin, Kshatriya, Vashiya and Shudra. Shudras come las in the
hierarchy of caste, and are also known as ‘untouchables.” This population of the so-called
untouchables was devoid of basic human rights because of their caste for centuries. The lowest
strata of the caste system are referred excluded from the performance of rituals. In due course of
time caste became hereditary endogamous groups, having a common name, common traditional
occupation, common culture, relatively rigid in matters of mobility, distinctiveness of status and
forming a single homogeneous community. However, in the changing situation caste has adopted
too many new features like having formal organizations, becoming less rigid and having a link
with politics. Thus, the caste system a few common features:

1. Hereditary in nature: The caste system is heredity. The one who is born in caste naturally
inherits the caste for his entire life. It is based on values rather than qualities.

2. Segmental division of society: Caste being hereditary in nature, also reflects the Indian
social stratification based on its caste system. There are various castes having a well-
developed life style of their own. The membership of a caste is determined by birth.

3. Hierarchy: Based on the purity and impurity of occupations the particular caste is located
on different chambers of the caste hierarchy. The Brahmins who are assigned with
occupation of teaching and performing rituals, occupies the highest position in the
hierarchy as their occupation is considered to be the purest occupation. Whereas a sweeper
who is assigned with work related with cleanliness occupies the lowest strata in the caste
system. This division of labour is rigid and one cannot shift his/her occupation.

4. Restrictions on food, drink and smoking: The caste system does not allow mixing of
different groups and exchange of food and drink with other caste is prohibited especially
with the lower caste groups. The Brahmins will never take food from the lower castes. This
is one form of segregating the upper caste groups from the lower castes. This principal
show reflects the purity and impurity of their occupation and birth.

5. Endogamy: Inter-castes marriages are prohibited. The members are allowed to marry on
the same caste group. However, the inter-caste marriages which has occurred has resulted
in ‘honour killings.” Very few cases have been occurred in the urban areas.

6. Purity and pollution: It is a significant feature of the caste system. Purity and pollution
are judged in terms of occupation, deeds, language, dress patterns, and also food habits.
Consumption of liquor, nonvegetarian food habits, eating left-over food of the high castes,
performing occupations like lifting dead animals, leather works, sweeping and lifting
garbage all are considered to be impure. However, these works are also take up by the




upper caste groups but they hardly face any kind of caste discrimination by their own caste
groups.

7. Occupational association: Each caste group has been assigned with definite occupation
and cannot change the occupation. The Brahmins are assigned with the teaching and
priesthood, Kayasthas assigned with maintaining revenue records and writing. Similarly,
Chamars are engaged with leatherworks and sweeper with work related with cleanliness.
More restrictions are put on the part of the lower caste occupations, whereas the upper caste
groups enjoy some sort of flexibility in the choosing occupations.

8. Social and religious disabilities and privileges of a few sections: There has been
restrictions for lower caste from performing many rituals such as entering into temple, from
reading holy texts and so on. However, these practices have vanished to a great extent but
still experienced in remote villages of some of the Northern parts of India, where literacy
rate is very low.

9. Distinction in custom, dress and speech: It can be observed that all the best practices in
custom, dress and speech are kept in the hands of the upper castes. The life style of the
upper castes group is more disciplined and civilized in terms of lower caste populations
who are uneducated and have been struggling for the basic needs of the day-to-day life.

10. Conflict resolving mechanisms: The caste groups have their own community caste-based
panchayats. The governing members of these community panchayats are chosen from the
community members itself. These community panchayats are responsible for resolving the
conflicts with the community.

1.3.3 Summing Up

e Historically the caste system has formed the social and economic framework for the life of
the people in India.

e In its essential form, caste as the system of social and economic governance is based on
principles and customary rules.

¢ Involve the division of people into social groups (castes) where assignments of rights are
determined by birth, are fixed and hereditary.

e The assignment of basic rights among various castes is unequal and hierarchical, with those
at the top enjoying most rights coupled with least duties and those at the bottom performing
most duties coupled with no rights.

e The system is maintained through the rigid enforcement of social ostracism (a system of
social and economic penal-ties) in case of any deviations.

e Thus, the doctrine of inequality is the core and heart of the caste system.

e It is supported by philosophical elements, it constructs the moral, social and legal
foundations of Hindu society.




1.4 Differences between varna and jati, caste and class

1.4.1 Verna VS Jati

It has been difficult to give a clear -cut idea on varna and jati, as there are ongoing debates among
many contemporary scholars and academicians. In our discussion we have already mentioned
earlier that there are four Varnas. In the vedic area around 1500 BC we find the first mention of
Varna in Rig Veda. The term Varna means colour. Initially there were no untouchables. During
the Vedic era the Varna system was relatively flexible. Around 1000 BC, especially during the
later Vedic era we find the mention of ‘Asat Shudra’ meaning ‘untouchable community’. Thus, it
can mention that the term untouchable or asat shudra came into being around 1000BC. Later on,
due to diversified occupations, several occupational groups emerged which came to be known by
different Jatis. Thus, Varna system is the textual model of Indian social order, on the other hand,
Jati is the contextual view of Indian real social order. In reality we find Jatis and not Varnas in
Indian context. There are four varnas whereas, there are about 4000 jatis. In each geographical
region around 200 jaits can be found. The varna system was hierarchical in its nature and definite
position was given to the Brahmins at the top followed up by Kshtriyas in the second position and
then after comes the Vaishyas and at the bottom Shudras were located. The system was uniform
and rigid. But this uniformity is absent in case of Jatis. There is more flexibility in carrying the
occupations. In simple terms it can be said there is not restriction on choosing of once occupation.
That is why Dalits can be found in higher positions. On the other way round, Varna system was
based on religion and untouchability was placed outside varna vyavastha. Whereas, in Jati
vyavastha untouchability is an integral part of this system. Thus, we need to be conscious while
taking the jati and varna simultaneously.

1.4.2 Caste VS Class

Caste is determined by the birth and is hereditary and static in nature. The social mobility is absent
in case of caste and one cannot shift his caste till death. A class has nothing to do with hereditary
and is dynamic in nature. The three classes Upper class, Middle class and Lower class provides
flexible mobility in the system to move up and down ward. Exogamy and endogamy are permitted.
Class is based on socio-economic conditions. Whereas, caste is based on the religious basis, it
believes in the incarnation, life after death. Caste system is backed by religious connotations. Caste
system is characterized by ‘cumulative inequality’ but class is characterized by ‘dispersed
inequality’. Class has a segmentary characters where various segments are motivated by
competition but caste system is an organic system.




1.4.3 Who are the Dalits?

Dalits are identified by diverse names in different parts of the India. They are called Chandala,
Bhangi, Chammar, Holkar, Methor etc. in the different regions where they have settled. The word
Dalit was first used by Jyotiba Phule, the founder of the Satya Shodak Samaj. He used the term to
refer to the outcastes and untouchables as the victims of the caste-based social stratification of the
Indian Brahminical society. Victor Premasagar writes that the term expresses the Dalits’
‘Weakness, poverty and humiliation at the hands of the upper castes in the Indian Society’. The
term Dalit has been used as a political identity for merging the diverse Dalits under the one single
umbrella. Today Dalits use the term as they believe it is more than being broken and is in fact an
identity born of struggle and assertion. Later on, the word was replaced by the British rulers as
‘Depressed Class’ in 1919. Gandhiji called these Dalits or untouchables as ‘Harijans’. The word
‘Scheduled Castes’ was for the first time used by the British administration in the Government of
India Act, 1935. The term Dalit was popularized by the Dalit Panther Movement in 1970.

In the varna system, the Panchama varna was the lowest and untouchables was placed in this
section. Occupying the lowest status these untouchables were menial caste based on impurity and
pollution. Being at the bottom of the hierarchy they mere the worst suffers and had to face
discriminations and violence which prevented them from enjoying the basic human rights and
dignity promised to all the citizens. They were forced to take up occupations which other denied
such as disposing dead bodies and dead animals, leather work, sweeping streets and cleaning
toilets, sewage etc. They were denied access to roads, temples, schools to avoid pollution of the
other superior caste to them.

The total percentage of Dalits population in India is around 16.6 percent, which is highly
concentrated in the states of Uttar Pradesh, Punjab, Bihar, West Bengal, Tamil Nadu, Andhra
Pradesh, Rajasthan, Maharastra and Orissa. In rural areas the Dalits are share-cropper, poor
peasants and agricultural labourers. Whereas, in the urban economy they basically are labouring
population in organized and unorganized sectors. The Dalits started their movement against the
Brahmans exploitation and still they struggle against them with very little success. The Arya-
Brahmins, who have been the originators of the Vedas have institutionalized discrimination against
the Dalits through the institution of caste. The majority are accepting caste system as an instrument
of dominant ideology in the people’s minds by the process of hegemony.

Dalits have been systematically deprived from their basic rights to resources by the dominant
Brahmanical ideology of caste, which in reverse has been met with Dalit movement for their
emancipation in political, socio-economic spheres.

1.4.4 Summing Up

e There are four Varnas- Brahmins, Kshatriyas, Vaishyas and Shudras
e The Untouchables were outcaste and are known as Dalits




e Jati can be described as generic characteristics in common

e Caste is a form of social stratification characterized by endogamy, hereditary transmission
of a style of life which often includes an occupation, ritual status in a hierarchy, and
customary interaction and exclusion based on cultural notions of purity and pollution

e Aclass is based on both social factors and individual achievement. A class consists of a set
of people who share similar status with regard to factors like wealth, income, education
and occupation.

e Dalits lack homogeneity. They are found all over India with different names and religion.

e Dalits have been denied the basic human rights by the Brahminical society.

1.5 The shifting pattern of the dalits

1.5.1 The Changing Scenario

In the last century, particularly after the independence and enforcement of Constitution there have
certain changes in the overall living patterns of the Dalits. There have been several mechanisms
which have contributed in the change of living standards of the Dalits. Let’s examine them one by
one: -

1. Sanskritization: Through the process of Sanskritization the Dalits can change its customs,
rituals, ideology and way of life in the direction of higher castes. Dalits have been suffering
from social, religious and economic disabilities, from centuries. In the process of
Sanskritization the Dalits imitate the life style of the upper caste people. It can be said that
it provides the social mobility for the Dalits to raise their status in the caste hierarchy. At
the same time Sanskritization does not provide any scope any scope of change in the social
structure.

2. Westernization: It has greatly influenced the living standard of the Dalits to come out the
traditional social pattern through language, dress pattern and behavioral pattern. Both the
Dalits and upper caste people have changed their outlook with the adaptation of
westernization based on western education, rational thinking, material progress, high social
mobility, etc. Though upper castes were the first to westernize themselves but slowly Dalits
also started to adopt to this process. In the urban areas the impact of western life style is
more visible rather than the rural areas.

3. Modernization: There has been comprehensive transformation of industrialization in the
modern societies. This change has led to the growth of towns and cities, which has become
the hob for job opportunities for the Dalits in industrial sectors. This opportunity has
transformed the Dalits life from traditional, rural agrarian life to much secular, urban and
industrial living. With the help of growing science and technology Dalits are now able to




access the knowledge and are slowly moving from caste to class group. Dalit migration to
urban and semi urban areas has provided them with economic sustainability which was
earlier absent in the villages.

Democratic decentralization: With the introduction of local self-government, like
Panchayati Raj for the rural areas and Municipalities for the urban areas, platform has been
provided for the Dalits through reservation. Dalits has taken this opportunity to represent
themselves in the public administration through the process of democratic decentralization.
But this opportunity has not fully enjoyed by the Dalits, as they are kept at the periphery
in the decision-making centers by the upper castes.

Caste and politics: Caste and politics are interlinked in the present-day context. Dalit’s
politics was active since pre independence and got much recognition after independence.
Dalits have been profitable vote banks for the national parties and regional parties. With
the growing political consciousness Dalits are now able to bargain for better benefits in
their favour. Every caste has their own political associations and party affiliations. Dalit’s
politics in the last few decades have asserted their identities and have also been successful
in capturing power in many States. There have been many conflicts between the high casts
and the Dalits in several regions of the country due to the changing dominant position of
the Dalits in the political scenario, which is not acceptable by the upper castes. Though the
situation is changing but still the upper caste hegemony is prevailed.

Caste and economy: Dalits have been assigned with the functional duties in the society
where traditional occupation was to be performed. Jajmani system was prevalent, where
the Dalits have to perform hereditary occupation and provide their services to the upper
caste groups. With the introduction of market economy and land reforms this orthodox
practice of caste occupation has greatly controlled these hereditary ill practices against the
Dalits to carry out the traditional occupation for generation to generation.

1.5.2 Dalits in Contemporary India

The caste theory given by many scholars suggested that caste is functional and occupational in
nature, historically which is true. But in contemporary India the caste system and it functioning
is much more complex. Post affirmative action, it has been found that there have been significant
changes in the employment sector. The Brahminical society have propagated the caste theory to
keep control over the socio-political interests and to maintain their hegemony but even this
theory has been failed to some extent that they have been demanding reservations on the grounds
that they have been oppressed and underrepresented in the employment sectors.

Though there have been many caste-based theories which has justified the sufferings of
the lower caste groups but these theories need to be reexamined in the present Indian scenario.
However, it cannot be ignored that the caste works differently in rural and urban areas specially
when there is so much development and modernization is changing the living standards of the




masses.

India resides in its villages; the true face of the Indian society is reflected in the rural
areas. Even the Dalits who are present in the villages are commonly found at the periphery of
the village near the dumping grounds or cremation grounds, or at agricultural lands. Whereas the
upper castes group occupies the central part of the village with easy availability of resources.
The non-dalits never ever visited or enter the areas where Dalits reside. This practice is justified
and still rigid caste hierarchies and untouchability can be observed glorifying the ‘Old Hindu
religious belief system’. Thus, the caste identities are openly acknowledged in the villages and
this makes caste oppression unavoidable’ (Beth: 2007). Caste oppression and discrimination is
more severe in the rural India, which can be visible in the daily practices of people and also in
the caste-based settlements (Pawar:2015).

On the other hand, migration of Dalits to the urban areas in search of job have provided
them with better lifestyle. This migration has laid the Dalits with better financial opportunities,
and have also changed the caste dynamics to a great extend in contemporary urban India
(Bhambri:1999). Towns and cities have mixed settlements based on the kind of jobs and salary
and this loosen the rigid caste structure to a great extent. In urban areas caste has been seen in
space of modernity, anonymity and an escape from orthodoxy (Beth:2017). Thus, in
contemporary urban areas, caste is absent in all its possible forms has become a slogan, which is
still debatable by the scholars. It has been found that the upper caste groups can adopt and change
the caste conveniently, whereas, this is totally absent in the case of the Dalits, who are
condemned to die in the same caste they are born with. Therefore, it can be said that the caste
system many not be physically visible like in case of the village, but can be observed, felt and
experienced in the daily routine. Middle class Dalits with good economy do not experience the
caste-based inequalities and stigma attached to it in comparison with the rural counterparts. But
violence, humiliation, exclusions are still heard against the Dalits in the urban areas. These
exclusions can be experienced physically, culturally and symbolically, which are most difficult
to get rid of because they are difficult to locate (Channa & Mecher:2013). The two main features
of caste: prohibition on inter caste marriage and membership by birth are still rigid and observed
in the both in the rural and urban India. The only remedy for breaking the caste system is the
inter caste marriage. This is the only way out to get rid of the caste functioning and its related
exclusions. But the rules and practices of endogamy and exogamy are strictly observed and
enforced in marriages, and severe penalties are imposed on the violators.

We hardly find marital alliances between the upper caste families and the Dalits. Inter
caste marriages which has occurred has resulted in ‘honour killings’ and also ostracizing the
couple’s family is common in the society. Even today the matrimonial advertisements in daily
newspapers give us the detail mentality on the caste and caste existence. The prejudices related
with the caste practices still continues to exist in the everyday lives of Dalits in urban India.




1.5.3 Summing Up

Through sanskritisation process Dalits placed in the lower most strata can seek upward
mobility by emulating rituals and practices of the dominant or upper castes.

Impact of westernization on the old traditional social order is of great importance on part
of the Dalits. Through the western education, law, science, technology, urbanization,
industrialization etc. have greatly influenced the mind setting of Dalits and upper castes in
the given society.

Modernization has given rise to the emergence of new social classes, which in turn
replacing the traditional castes. It has been increasing class consciousness leading to
decrease in caste consciousness.

Dalits have got an opportunity to show their representation in the administration through
the local self-government. Though with very low influence on the decision-making center.
In the contemporary Indian politics, Dalits are not merely vote bank. Caste politics and the
rising demands on the side of Dalits for their identity and existences have located a
permanent platform where they can show their strength and affiliations. This dalit
consciousness is the outcome of the great work done by Dr. Ambedkar for the rights of
Dalits.

Migration of Dalits to urban areas has made some sort of change in the lives in term of
economy. But they have to do the worst jobs with low wages. They have to live in slums
and have to face problems with basic health and hygienic facilities.

As India is a caste ridden society not much have been change in living standards of Dalits.

In the coming decades with the slow and steady change Dalits might become a strong and
positive force if they can organize themselves irrespective of religion and language.

1.6 Self-Assessment Questions

a)
b)
c)
d)
e)
f)

9)

What is caste? What is caste discrimination?

Explain varna system. What is the basic difference between varna and jati?

Who are Dalits? How they are been deprived from basic liberties?

Explain Dalit consciousness.

Give a brief account on the changing scenario of Dalits since independence.

Do you think there has been upliftment in the living standards of Dalits in the contemporary
India?

What do you think is the future of Dalits? Explain.
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2.1 Objectives
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2.1 Objectives

e The learners will get familiar with the conceptual ideas like Caste, Dalit, and their socio-
economic and educational conditions.

e The readers will also acquaint with the theoretical framework to set out or to begin with Dalit
development.
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e The learners will also get idea regarding Dalit development in India during colonial and post-
colonial period.

e The readers will be able to explore Dalit condition in the post-liberalisation era and the
limitations of Dalit development discourse.

2.2 Introduction

Regarding the origin of the caste system in the Hindu society and its further development in
segregating and exploiting the untouchables and Dalits, there are contradictory opinions. However,
one point is very clear that the British colonialism had played crucial role in ameliorating the Dalit
condition in colonial period and providing the Dalits some sort of relief from the caste-ridden Indian
society by opening education for Dalits and granting some rights and civil liberties. The reference of
the origin of caste system dated back to the Chaturvarna system of the Rig Veda during 1500 BCE.
Caste system which is later developed from the Varna system (Brahmin, Kshatriya, Vaishya and
Shudra) had put heavy inhibition on Shudras and Ati-shudras (untouchables), where it hegemonies
the dominance of upper caste over Dalits through Dharmashastras and in the name of God that play
the role of ideological apparatus for the upper caste ruling ideology since the ancient Indian times to
the present day. In the annals of history, the Indian society carry forward and maintained the caste
legacy, where the distinguished features of caste system remained as a closed, hierarchical and
endogamous group or community, having no occupational mobility and inherited by ascriptive status
with the notion of purity and pollution. The Shudras (present day OBCs) and Ati-Shudras
(untouchables) are meant to serve the other three higher castes people to alleviate and ameliorate their
condition in the next life, because caste system believes in Krmaphala (result of action according to
previous birth) and Punarjanma (reincarnation or next life)

The term ‘untouchable’ (achhut) is a later addition to the four-fold Varna system, because
they were outside the Varna system and known as avarna, chandal, antajya etc. where Jyotiba Phule
addressed them as “Ati Shudras’. The untouchables are the outcaste who were used to live outside the
village as their close proximity including their shadows considered polluted for the upper castes and
this practice still continues in some rural part of India after 75 years of India’s independence.

The category ‘untouchable’ or Gandhi used the term ‘Harijan’ for these outcaste Dalits, remained
derogatory, where his counterpart Dr B. R. Ambedkar identified them as ‘Bahiskrit Bharat’ or the
excluded Indians. Whatever may be the category and name, ontologically the term bears and
portrayed the nature of exclusion, exploitation and social segregation by the high-caste people
towards them and even today they were seen and treated as polluting and unclean in most of the rural
India where atrocities is routine affair for most of them.

The ‘untouchables’ were categorised as ‘Scheduled Castes’ in the government parlance by the
Government of India Act, 1935 came to be called as Dalits more recently, which literally means
‘oppressed’ or ‘broken’. Phule was the first to use the term Dalit, though the category remained
dynamic and has over gone changes during the course of time especially during the Dalit Panthers
movement in the 1970s.

Through the Chaturvarna system or Varna Vybastha, the upper castes through the religious
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texts like Manusmriti preaches the graded inequality with code of conducts for the lower caste
Shudras and Dalits that forced them to be in the lower rung of the society and to perform cleaning
work, manual scavenging and other lower status jobs. It can be said that every Dalit is not a manual
scavenger, but every manual scavenger is a Dalit.

Other than the lower economic and social status factors that brings lack of respect and dignity
for the Dalits in the society, this kind of fix segregation of labour and demarcated ascribed status of
the Dalit as sinful, impure, profane with the religious belief of ‘purity’ and ‘pollution’ pave the way
for inhuman treatment of Dalits since the ancient time and it still exists and continues in major parts
of rural India that makes the Dalits second class citizen in the country. Ambedkar in his seminal work
‘The Annihilation of Caste’ has argued that caste system is anti-social, anti-national and anti-
developmental and is a major hurdle in the way of achieving the unity and integrity of India, which
obstructs dynamism, public spirit and public opinion and is an obstacle in the way of making
Hinduism a universal religion (Ambedkar, 1936). It perpetuates graded inequality and injustice where
caste system is not simply the division of labour rather the division of labourers (ibid).

2.3 Operationalizing the concept

‘Dalits’ are the poor and downtrodden, generally includes those termed in administrative
parlance as Scheduled Castes (SCs), Scheduled Tribes (STs) and Other Backward Classes (OBCs),
however, in day-to-day usage and political discourse, the term is so far mainly confined to SCs
(Malik, 2014, p.45). The Dalit Panthers’ in their definition have accommodated all the marginal
sections under the umbrella category ‘Dalit’. Dalit Panthers’ manifesto defines Dalits as ‘all those
who are exploited politically, economically and in the name of religion’. Therefore, in its wider sense,
the term Dalit includes SCs, STs, OBCs, Women and minorities.

Though Dalit includes different marginal groups having the same logic of low social
economic status and exploitation by the upper caste and upper class elites, these marginal groups are
divided within themselves in the name of caste, sub-caste, ethnicity, religion, gender and owing to
conflict and competition for basic needs and material resources and are not united, and fighting
among themselves where development for them remained a day dream. For example, Suratha Kumar
Malik in his research article highlighted the tribal-Dalit conflict in three different areas of Odisha
over the electoral issues, deprivation from opportunities and development process and alienation from
land, water and forest (Jal, jungle and Jami). In these three studies, the tribals consider the growing
status of Dalits and their cunning nature is a major threat in the path of the indigenous tribals’
development. Malik, argued,;

The conflict in the Phulbani block of Odisha (over electoral issues), in Kandhamal district

(over religious and resource conflict issues) and in the Narayanpatna block of Koraput district

(over land alienation and encroachment issues) come within the broader framework of

competition to gain control over the material needs and natural resources or to protect the

religious and political ideologies. The intra-subaltern conflicts essentially involve
competition for material resources between the tribals (indigenous people) and non-tribals

(Dalits or SCs) in Odisha (Malik, 2020, p.39).
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Malik during his field study on Narayanpatna movement in the Koraput district of Odisha has also
mentioned the tribal-Dalit conflict over land which he argued is a pre-planned of the ‘state’ controlled
by the upper caste elite which does not want a Dalit-tribal unity in the state. The tribal-Dalit divide
was intentionally created by the exploiters with the help of the state, in order to be instrumentalised
for the purpose of creating a mass base for a counter revolutionary movement (Malik, 2017, p.189).
Though the category Dalit considers and encompasses all marginal sections as per Dalit Panthers’
definition, the further discussion of this article on Dalits will limited its meaning to the Scheduled
Castes (SCs) only. Dalit means the crushed one or exploited one and the term itself bears the agony,
injustice and indignity perpetuated on them by the upper caste Hindus. The category though
historically arrived at this juncture, indicates and bears the sign and stigma of torture, inhuman
treatment, violence, atrocities and numerous exploitation socially, economically, politically, and
psychologically. Therefore, Dalit is an ontological and hermeneutical category which encompasses
in its ambit an alternative worldview based on Charvak and Lokayat tradition, Buddhist philosophy,
Bhakti Darshan with Dravidian language and culture and Indus civilisation which counters the
Brahminic-hegemonic-Aryan-Vedic culture and caste system.

Dalits in the colonial period and also in present day were denied their social and religious
rights in Hindu religion (Malik, 2022, p.1). The nexus between state power on the one hand and the
dominant-caste and class power in the other, compounds the exclusion of Dalits and treat them as
marginalised (Malik, 2018, p. 35). Even after seven decades of India’s independence, the status of
the Dalits remain unchanged where caste system, along with the practice of untouchability, remain a
universal phenomenon of rural India (Malik, 2021, p.81). The caste perpetuated graded inequality
and continuous discrimination forced the Dalits to live a life in deplorable and misery conditions
having no dignity and self-respect, though the Indian Constitution guarantees this since last 72 years
after it came into force in 26" January, 1950. This situation further pushes the untouchable
community presently known as Dalit to inequality, poverty and underdevelopment, and caste system,
which is the national character of the upper caste Hindus are still in operation like ‘old wine in new
bottle’ in the 215 first century and in the era of globalisation which needs serious attention. Therefore,
scrutinising the main stream development notions and theories will definitely set a backdrop to have
a discussion on Dalit development Discourse as far as Dalit situation and development in
contemporary India is concerned. It poses a serious question whether the mainstream development
captures the Dalit issues and encompasses Dalit Development?

2.4 Dalit development: Theoretical Framework

Dalit development studies which focuses on reducing inequality based on discrimination is now a
part of the 17 sustainable goals where Dalit identity and their development has become a considerable
and substantial recognition and attention. As far as caste system is concerned, the structured and
graded inequality perpetuated by the upper caste Hindus are visible in different aspects of Dalit life-
in their livelihoods, basic consumptions and access to land, resulting a very poor and backward
conditions for the Dalits. Therefore, caste has a direct impact on the economic production and
relations, and development for the Dalit is not possible without the annihilation of caste. As Thorat
and Newman have proposed to develop a suitable mechanism to destroy caste antagonism where it
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needs critical understanding and introspection regarding the relation between caste and development
and how caste affects the economic lives of Dalits and how caste related behaviour generates
economic obstacles for the Dalits. But unfortunately, in the post-independence India, during the five
year plan period, economic discrimination and related inequality on caste lines, has not given
emphasis in the development agenda and policy imperatives. There seems great distinction and
separation between development and caste, where the policy makers chalk out the plan programmes
of development in line with class and ignoring the caste factor which is the root of all
underdevelopment as far as Dalits are concerned. The propensity and inclination to have a discourse
on class and development without a deliberation on caste, inherently expunge the social-economic
strata which plays indispensable role in the economic profile of the Dalits.

The concept development remained a dynamic concept and has changes its meaning from

time to time. Development studies are concerned with the issues of economic and social development
of the developing countries in a neo-liberal globalised world, while human development and gender
studies are coming under the purview of development studies, since women form half of the human
population (Bagchi, Amiya Kumar, 2022, p.186). But alas! Dalits who are a significant portion of the
population in South Asia in general and India in specific never comes under development studies
where we consider gender but not caste a major determinants in the development process.
Amartya Sen’s noted work and much lauded book Development as Freedom (1999) has been widely
praised for its orientation towards a more humane society, a standard for ethical economics where
both Kofi Annan and Denis O’Hearn praised it. Annan considers it beyond any criticism and O’Hearn
emphasises its major thesis and impact on development.

Sen argues ‘freedom as choice’ and ‘poverty as capability deprivation’. It is very true in case

of Dalits in a caste ridden society where the upper caste dominated-state has miserably failed to
provide maximum choice (freedom) to Dalits and to develop their capability to reduce poverty,
unemployment and backwardness. The five kinds of freedom Sen mentioned are protective security,
transparency guarantees, economic facilities, social opportunities and political freedoms that are
indispensable for Dalit development. So, Dalit development anchors on Sen’s freedom and capability
approach. Each of these conditions is quiet essential for a person to develop in general and a Dalit
person in specific. unfreedom leads to poverty, backwardness and underdevelopment where the
variables of unfreedom encompasses famine, malnutrition, lack of health care, unemployment,
premature morality, limited access to sanitation and lack of social and economic security.
Though Sen’s study has revealed different limitations of Indian politics, society and economics that
remained the main cause for high poverty and underdevelopment, but his approach and study was
general in nature and does not capture the specific problems and specificity of Dalits and caste.
Interestingly enough, he fails to analyse and articulate how poverty and unfreedom are intertwined
with caste system and how the caste based inequality has shaped the Indian society and economy
historically.

To be precise, an analysis of caste-based capability approach and caste-related unfreedom is
highly required while making any prescription regarding Dalit development, because Dalit issues and
underdevelopment which is a historical and contemporary phenomena cannot be fully observed in a
general microscope or mainstream economic interpretation, it needs a caste-based lens to observe
things distinctly.

John Rawls in his seminal work ‘4 Theory of Justice’ identifies two ‘principles of justice’. First,
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‘each person is to have an equal right to the most extensive total system of equal basic liberties
compatible with a similar system of liberty for all’; second, ‘social and economic inequalities are to
be arranged so that they are both (a) to the greatest benefit of the least advantaged, consistent with
the just savings principle, and (b) attached to offices and positions open to all under conditions of fair
equality of opportunity’.

Social justice is a just relation between individual and society. John Rawls has shaped the
idea of social justice to establish a society grounded on social contract under which people freely
enter into a contract to have certain sets of rules and regulation which permit equal access of everyone
to all resource and rights in order to have improvement of every member of society. Rawlsian veil of
ignorance is the basis of distributive justice of an egalitarian society where interest of the least and
the weakest are also remain secured. Indian society is highly stratified in nature with high socio-
economic inequalities where caste remained the backbone of the Indian society and economy. Thus,
John Rawls’s Theory of Justice as a framework can help to bring social and economic justice in India
and for the empowerment of Dalits.

Dr. Bhimrao Ambedkar has been a towering personality of the twentieth century who

struggled against untouchability, discrimination and injustice perpetuated on the Dalits and marginal
sections of people in the caste-ridden Indian society. He was convinced that caste is the backbone of
Indian society and caste-based discrimination is an integral part of Hindu society. After his prolonged
endeavours of social, political and economic reforms, he finally, as the Chairman of the Drafting
Committee of the Constituent Assembly, had adopted several Constitutional measures to protect and
safeguard civil liberties in general and Dalit rights in particular. His contribution for the liberation of
Dalit through his Mook Nayak, Bahishkrit Bharat and finally to abolish untouchability and all sorts
of discrimination are praise worthy which reflected in the Indian Constitution in general and in the
Article 14, 15, 16 and 17 of the Indian Constitution in specific.
The upper-caste ruling elites during the period of Congress and now in the present time of the NDA
government since 2014, has excluded the Dalits from primary basic needs and failed to implement
Amartya Sen’s ideas like ‘development as freedom’ and ‘capability approach’; ‘Rawlsian
distributive justice’ or Ambedkar’s notion of ‘social justice’ where Constitutional rights remained in
paper as a day dream for the Dalits with indignity, unfreedom and underdevelopment as daily
experience for large sections of the Dalits. Both the congress and BJP have failed to address the Dalit
development question and as far as the upper caste ideology and attitude towards Dalits are
concerned; BJP remained ‘Red Snake in Grass’ and Congress act as ‘Green Snake in Grass’ and both
are danger for the Dalits as both the parties believes in upper caste ideology.

2.5 Dalit Development during Colonial Period

The British period and their attitude and views on industrialization, modernization, and urbanization
had long lasting effects on Indian policy makers after independence. The Western education, British
administrative systems and infrastructure have introduced the process of modernization through
colonial intervention.

Besides, the British government also undertook many actions to remove the prevailing evil
practices. They also introduced the Western education practices which was based on Western
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democratic values. Some of these efforts were directly aimed at enlightening the Dalits while several
others had indirectly contributed to their progress. Directly or indirectly, the British rule in India
proved beneficial for the Dalits who were subjugated with inhuman treatment without any civil rights
in a caste-ridden Indian society. The British through their reform policies have liberated the Dalits to
a great extent providing the Dalits English education, providing them opportunity to join the British
army and bringing legislations to make them equal with the upper caste people. Joining educational
institutions and joining army were the privilege of the upper caste Brahmins and Kshatriyas where
Shudras and Ati-Shudras (untouchable Dalits) were deprived from education and political power
since the inception of the caste system in the Indian society.

In 19th century, English education which was imparted with the view to spread the Western
way of living, transformed the mind of the Indians and finally paved the way to build national
consciousness for freedom movement. The spread of liberal education triggered the process of socio-
cultural reforms and helped to develop scientific and rational attitude, which was due to the study of
Western literature, philosophy and science. The British observed that in India, among the Hindus,
Brahmins alone were the guardians of imparting knowledge, education and learning and that the
education system in this country had become redundant. Therefore, they introduced the Western
education system in India in order to provide opportunity for all to get modern education and to create
a rational and reason society, though the primary intention of the Britishers were to create some
English educated Indians who are Indian by heart and mind, but British by education, style, way of
living, including taste and flavour who will act as the vanguard of British Raj in India and will
facilitate the bureaucratic and administrative machineries of British India. Although amongst the
untouchable’s education came very late with the Britishers, but the spread of education reformed their
way of living and thinking and paved the initial road for educational development among the Dalits.
It also changed their social and economic conditions.

In 1858, the British Government declared that governmental educational institutions will be
open to all classes. From 1858, all government schools and colleges were open to untouchables only
in theory but in practice, admission was often rejected to them in rural areas. But over the period of
time, the situation was changed and untouchables also got admission in government schools and
colleges.

On 16 August, 1932, British Prime Minister Ramsay MacDonald, after the Round Table
Conference (1930-32), announced for extending the Separate Electorate to the Depressed Classes.
Faced with intense pressure from popular sympathy for an ailing Gandhi, Ambedkar compromised,
giving up the demand that Dalit voters be kept separate, but gaining more reserved constituencies for
the depressed classes. This Poona Pact of 1932 signed between Dr. B. R. Ambedkar and Madan
Mohan Malaviya developed the basis for providing reservations to the depressed classes in the
Government of India Act, 1935 which in turn, became the template for social justice for the Dalits
under the Constitution of India was another milestone for political development of Dalit.
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2.6 Dalit Development activities during post-Independence period

2.6.1 Economic Planning, Development and Positive Discrimination

In the post-independence plan period, land reforms and Green Revolution, the two major agricultural
reform policies have bypassed the Dalits, the traditional landless cultivators. They had to be satisfied
with mere reservation in education and employment but reservation were not implemented as per the
letter and spirit of reservation policy where many reserve posts were converted to General category
where the explanation is ‘Not Found Suitable Candidates’. In other cases, Dalits who are selected on
the basis of their merit were forced to put them in their reserve category where they should put under
General Category and the reserved seats should be offer to the next eligible candidate from the
Scheduled Caste (Dalit) category. The nexus between state power in one hand and the upper caste
ruling ideology in other with lack of political will and administrative apathy put heavy inhibitions on
Dalit and reservation policy to achieve the desired goal set by the Constitution makers towards
achieving social justice through positive discrimination. The move by the NDA Government
regarding 10 per cent reservation for Economic Weaker Sections (EWS) from the upper castes having
less or equal to 8 Lakhs income per annum (which also implemented recently) has drastically changed
the ideology and noble intention behind positive discrimination policy.

In the larger society, people from upper caste and property-owning groups came to occupy
vital positions and has taken and occupied the lion’s share of development where they represents the
‘shinning India’ and the Dalit-Adivasis represents the ‘suffering Bharat’ and that is the great
contradiction between the haves and the haven’t. Their preliminary advantages help them to
accumulate more advantages and opportunities and remained ever forwarding where Gunnar Myrdal
categorised it as ‘cumulative causation’. When system changeg, these elites accommodate themselves
and occupy the new system place.

The upper castes’ definition of merit does not include the Dalits; but, they should remember
that merit is a social and relative product. What the dominant ruling class called ‘development’ further
extended and deeply entrenched discriminations for the Dalits. After all, their model of development
and merit are not concerned about the underprivileged i.e. Dalits, tribals etc., and therefore, after 75
years of India’s independence (as the Central Government is celebrating in the whole country with
the flagship programmes with the tattoo line ‘Azadi Ki Amrit Mahostava’), the Dalits remained in a
miserable and deplorable condition without any development. The larger question is to whose
development we are talking about? What kind of merits we are searching in the name of equality?
the simple reply for them who are against positive discrimination is that; shouting equality in a
notional and procedural sense in an already graded unequal society is neither vogue but nonsense.
Therefore, the contradiction between the ‘Shinning India’ and the ‘Suffering Bharat’ still exists and
continues. The former represent the upper caste, city centric, elite people while the latter encompasses
Dalits, tribals and underprivileged majority people who lived in villages with low social and
economic status. Dalit development discourse questions this discrepancy and asked to mitigate these
contradictions.

Therefore, the solution for a positive change of the society in general and Dalit condition in
particular rests on Dalit movements and mobilisation including an aim of controlling political power
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which is the master key for all kinds of Dalit development. Because, now a days, what the Dalits
realised that in some extent, the historical importance of the political mobilization of the Dalits
establish the fact that it forced all political parties to sit up and take note and redraw the outlines of
the differential political calculus.

2.6.2 The Abolition of Untouchability

There were specific signs and stigmas intertwined with ‘untouchability’ that could not melt with the
Constitutional safeguards only, it needs change in social and economic relations and the change of
the mind-set of the society in general, and upper castes dominance attitude in specific . Article 14,
15, 16 and 17 are imperative in building the first steps to Dalit liberty, something that was greatly
needed if India wanted to address the disparities and poverty inducing practices in the country.

2.6.3 Prevention of Atrocities Act

As the Prevention of Atrocities Act failed to provide justice to Dalits due to upper castes’ politics and
other shortcomings during its implementation, therefore, a more stringent Act is the need of the hour.
In reality, the provisions of this Act was avoided and diverted by the police while lodging FIR,
because this Act made the provision of arrest and non-bail against any accused belongs to upper
castes, committing atrocities on Scheduled Castes and Scheduled Tribes.

2.6.4 Economic Policy & Activities

As far as economic reform and agricultural transformation are concerned, it can be said that due to
Green Revolutions, people largely depended on agricultural sector suffered in general, and most of
the Dalits who do not have any option than agricultural labour, share cropper and small tenancy has
severely suffered as far as their economic and development are concerned. Even if the Green
Revolutions remained biased and selective to Delhi, Punjab and UP where the benefits of Green
revolution was plucked by upper caste land-owned and large farmers due to its inherent
characteristics and Government planning, where the land-less, small tenants and share croppers who
are basically Dalits, again alienated from the mainstream development and miserably failed to gain
benefits from the two Green revolutions.

The third phase and the shifting of the Indian economy and planning; orientation from
Socialist spirit to open Capitalist model with the adoption of the New Economic Policy (NEP) with
the terms and conditions of IMF and World Bank has paved the open path for privatisation,
liberalisation and globalisation minimising state role to secure economic rights of Dalits and other
marginal peoples. The upper caste/class industrialist, capitalist, businessmen and corporate giants are
more exploiting the Dalits, tribals and downtrodden where education, health and other basic needs
are no more state’s responsibility rather becoming commodity in the market-based neo-liberal and
libertarian society where the poor-Dalits have no place within the debate and discourses of
development, where development is synonymous with growth and GDP, and that up to the interest
of the microscopic groups where 90 per cent Dalit and adivasis remained outside and alienated from
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this neo-liberal development paradigm of India.

2.6.5 Dalit Capitalism

The rise of few Dalit capitalists and industrialist in some parts of the country in general and in and
around Pune in specific has induced wide interests for its advance and promising potential. But Dalit
capitalism does not exist other than few instances. The question here arises, whether Dalit brand of
capitalism or simply ‘Dalit capitalism’ as some are arguing is any way distinct from ‘capitalism in
general’ That is the point to be critically scrutinise and needs serious analysis. Because in ancient and
feudal India, no Dalit could become a landlord owing to religious and social sanction against the
untouchable Dalits, and it continues till the last part of the 1980s. In the Indian context, both Karl
Marx’s economic base-super structure and linear class analysis and Max Weber’s Class analysis
failed to capture the historical relations between caste and class where economic status does not
determine social and religious status, rather your caste status (social and religious) and social relations
determines your economic status also. You may change your economic status, even you may change
your blood and flesh with high modern medical technology, but you can’t change your caste. The
stigma and indignity with low social status as Dalit, untouchables, Harijan, Achhut, Shudra, Antajya,
Pariah still goes with you like your shadows wherever you go. For example, even today, after 75
years of India’s independence an highly educated and well settled-rich Dalits gets less respect in
comparison to an uneducated poor Brahmin in a caste-religious Indian society. Still people in rural
India are asking about your Gotra and Jati before offering a seat or a glass of water if one visits their
house. Even Dalits are not allowed to enter Hindu temples (Keradagada Jagannath Temple in
Kendrapara District of Odisha not allowing Dalits till now).

Other than the above dismal condition and utter disdain the Dalits are facing with low social
and cultural capital, in economic sphere also, Dalit development remained an eye wash where the
five year planning miserably failed to address the basic economic and development issues of the
Dalits properly though things were started during different Five Years Plans. But the neo-liberal era
in some extent have the possibility to overcome the Dalit issues, while in its plenitude, liberalism
seems secular and supportive in throwing the iron grip of the caste hierarchy into the bin of history
and supportive to Dalit capitalism in long run. But neo-liberalism is not value-free policy.
Formulation of every policy is assertion of value, the value of the dominant policy-maker, dominant
caste, class and culture.

2.7 Dalit in the post-liberalization era

At the dawn of the Neoliberal Era, some of the socio-economic sanctions were lifted, and the
economy was open, where the post-liberalisation era and New Economic Policy has shifted the old
caste stigmas, but in the same way generated new caste related discrimination in labour market,
corporate and private sectors where most of these institutions were controlled by the people from
higher castes. This is encapsulated in a short statement that ‘liberalisation as a rising wave shifts all
boats (traditional caste-based inequality, discrimination, and exclusion) but as a utopias it afford
consolation while as heterotopias, it remained disturbing for the Dalits. Foucault used it to describe
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certain institutional, cultural and discursive spaces that are somehow ‘other’ that is disturbing,
intense, incompatible, contradictory or transforming. It remained problematic and discriminatory,
because the neo-liberalism has generated its own anti-thesis as far as the historical relation between
higher caste Hindus and Dalits in the Indian society are concerned. So, the substance and flavour of
caste remained more or same for the Dalits as neo-liberalism in the post liberalisation era offered ‘old
wine in a new bottle’.

Dalits in India deserve more than what they can get through reservation. They needs, industry,
they needs political power, they needs job in the labour market and reservation of employment in the
private sector as the world is heading towards privatisation, where some sort of protection and
positive discrimination is needed to secure Dalit interest. So, Dalit Development discourse in a larger
sense oriented for this, other than strengthening government policy and economic reforms.

The new liberalisation model in the age of globalisation has offered to the Dalits 3 kinds of

alienations; alienation from power, knowledge and wealth which have been subjected for centuries
by the upper caste, now must be put to an end. Neo-liberalism has procreated a radical attitudinal
revolution which must be sustained and further strengthened.
Succinctly, it can be suggested that under liberalisation, privatisation and globalisation; all reforms,
policy measures, economic planning and development should be Dalit specific and Dalit oriented,
because a more general plan, reform, policy and development does not capture Dalit issues and failed
to encompass Dalit development agenda.

2.8 Summing Up

The literatures and research that addresses caste and Dalit development issues, suggests that attention
to caste and Dalit in global policy and development agenda is an imperative and desired norm. Caste
is bound with other identity (gender, class) does not preclude policy attention to its distinctive
characteristics: forms of occupational ranking, exclusion and enclosure, network effects, graded
inequality and stigmatization. Among the poor Indians who live under Below Poverty Line, more of
them are Dalits and Adivasis. Dalits suffer restrictions to occupational mobility occurring within the
same markets. Among the factors that facilitate chronic poverty and underdevelopment among the
Dalits are lack of land, lower level of education, lack of consciousness regarding government policies,
lack of skill and vocational education and therefore, getting no employment, job or sometimes forced
to do worse kind of job.

In the era of globalisation, where the world is going to become a global village, the effects of
caste on Dalits are not ‘locational’ and specific now; caste system rhyming with privatisation has
incarnated itself with the upper caste’s chicanery and cunning politics. It has able to travel into all
the markets, private, corporate, financial and service sectors including MNCs where ‘cultural,
economic and social relations interplay in and within caste relations where Dalits have limited entry
with lower positions having bonus of exploitation, torture, atrocities and violence.

The relational inequalities of caste are reproduced rather than erased by globally-integrating
neoliberal urban and industrial development. These new institutions of power, economy and
development which are mostly owned and controlled by the higher caste people consider that any
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scope and opportunity for Dalit development and progress whether opening businesses or access to
higher education, jobs and employments is a source of prejudice and threat against their caste
supremacy and dominance. This kind of prejudice which is historical and the national character of
the upper caste Hindus is materialized through a caste-networked economy, seen in the ‘glass-ceiling’
effect in salaried employment and the ‘sticky-floor’ effect in self-employment, and rendered durable
intergenerational through the closures of caste endogamy. Therefore, to address the question
regarding Dalit development, the study suggests for policy innovation, orientation, reform and
intervention to address market and non-market discrimination towards the Dalits, where the support
system should made available for them both in the private and informal sectors. It also prescribes for
a sustained discourse and deliberation and policy dialogue centering caste inequality, poverty and
Dalit backwardness. Dalit development issue vis-a-vis caste discrimination in South Asia in general,
and in India, in particular, should be properly address in the global forum of global policy debate on
sustainable development and its 17 relative goals.

2.9 Self-Assessment Questions

a) Define the category ‘Dalit’ and discuss some of the characteristics of Dalit in contemporary
India.

b) What do you mean by Dalit development discourse? Critically analyse how far the
contemporary development theories accommodates Dalit question.

c) Critically examine the initiatives taken for Dalit Development during the Colonial Period.

d) ‘Development in post-independence period has miserably failed to ameliorate the Dalit
condition’. Do you agree with the above statement? Argue in favour of your answer.

e) What do you understand by ‘Dalit capitalism’? Would you consider that the rise of Dalit
capitalism contradicts the idea of Dalit underdevelopment in contemporary India?

f) Write an essay on the Dalit situation in the post-liberalization era.
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T N ([ATTS BETR | SR Wi @78 K41 @ i 7 Ty wRe o 21w tofy 2ing
Y ([T (@S A |

43

——
| —



AEEFE Me STORMA WiTetd FHBIET (225 [ DA &9 AMme wire 8 g
T o Res FA0e W | (T GFGH e WeTe TS T2 O SATOIT AfFIF FTeq (%R ¢
HieT® SHACT o) OIS AIFIF (T AP FH (O FCACZ (12 ANT FIHTTE FIZ WS S ZA?
@ ¥ L Y& ¢ FAI FATHICHT TIA A, AN (Al T 20 “Make in India” E QeC®
TR | AR FTAITH2 AN b Fh0e 20 niete ¢ fgiRe 2he o] ezt & wsima ¢qess
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1qee faafs et »IfTFia 20 AR I A= FA A0S A | O 0o, “lore e IR A ATST
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FOFO! HEF Tarlel Heolfde T GerHg N WS’ | d5brd- FAHATS SIACo @B TP a¢ (Fifoa
T AR 0 &I @ A wiikm TN o PTRPAFE! A0 Biee 2R0R, Aol 26 oFe GI@O
(N ACoed, HeqqT U6 T | TF TG (ATF 9 (@S AR @, wfere’ wif's A e wpia
QI e e @ e S s @ ol T, 1R TS K e e W s
wfi®, o Gifed Wy s 27 CowE 8 aeredl afeqim @i @@ 911 0o Ol TFAIMIT
wiBre TR TAT | ST (0 @A (GO (AF TOTS (GO F[d WL Ao |
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wlere wifer oTIfe ¢ MR “eqw cwea iy P A Fobl Tl (o <@ ==
TR I @ w@ere wife | T O A wlre Tifed AT THfe Iy @ TS AdTE 9
TR 2Fg 2Zel FCARE, (T T2 SR FLCHC S IR 6@l 1 2 AW @, T AL
ARSI (Sdbro-b@) I&1 7T “There are... socially disadvantaged groups such as the economically
poor Scheduled Castes... whose children are on the periphery of the schooling system.” ©&
Afegad RER SRl e whTe wifed oy *feied fiw afe fmsEa Frvs «If | wire aifsq
JAFTA 0 SR qR AETFWE ¢ R 92 AFrew FFie fes 711w AfeRma 1e
T T TR AW T A I AN foeT | ©13tel @3 AfRFEAT (F) u-So I7F I
@ IS AMCTFT 5¢ *SIHEF @32 (V) d3-38 I2F I @ IFF-AETBIT ¢o *OIHTF Sdb¢
AR W e R oifregs Far Gife §2e =1 G17 S Sobo AT W& bL-58 IREH
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e cafEre 271 oo, FEHIE

BT WfeTe At & (@ Py AU EOAS (A 7| W[E @ I @, K ACEHE 9N
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O3 B IEFWE PIFIE TINE 26 338 R, WA G AfAFIHa & eoIq f2el 38 &% | W
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W (9P eI e <) wife «f 39 M 1 eTs-Afersiom sice e @i
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IR FestEa frwie S e QiR et o7 | oSG 99 (@093 AN (@, 003 AT T
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WIS (STt @ ©Itd, “In March 1994, a ‘Public Hearing on Atrocities Against Dalits with Specific
Reference to Dalit Women’ was organized by Women’s Voice, Bangalore, and Asian Women’s
Human Rights Council Manila”. @ (4T 205> A G WiftTe T@R FFFTOR B @Y o™,
QAT 2lyiF® wlereta W Th G N4ie #AfRaas g Ffdice N wifon Swiw moea e wfere
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AT TGIMR Ty Ig W AR | Ao @S =T Wi FeTe SRR NG FIQ FCE | (T
I (@ OO (72 IR (W Pl SWKSIF Feg vifewe @ wqwive | e geik
PRCFAS TSI *[0R | PRFNE Aofyfae (e IR TeAme @5 (@ (AR (ST72 A
el dere MR s | (A SIOR PRICH [EICla O AleTOme WAL RIF AHAT QoA
iKF | AT WG AR 50% - 9 @ ewggs @32 20% 7 @ KT $35 1 T FRAIZE AT
A& O FICER CFAT HLFHHO FACR | I O AT AT WS G FACR |

8.9 wfere ¢ fgifts Taifesg

G S ALHCA RIS JeIfEr Fea Sen= S 79 1 AT e Qi+t (it sere
‘dalit rights/ human rights’ *Fq @6 THf® G 40a M0 ATHFR Fa19 2 41 1 ©fF
0o, “The global concern for human rights is today universally recognised. Its legitimacy has
evolved over time, traversing what have come to be widely known as the three generations
of human rights. The first - generation human rights dealt essentially with liberty, epitomized
in the Universal Declaration of Human Rights (UDHR). The second - generation human rights
reflected the concern for socioeconomic issues focusing on equality. Besides the UDHR, they
were codified in the International Covenant on Economic, Social and Cultural Rights. The third
- generation human rights are those rights that go beyond the mere civil and social, and
include group and collective rights, such as the right to self-determination, right to economic
and social development, right to a healthy environment, right to natural resources, right to
communicate, right to participate in cultural heritage and the right to intergenerational equity
and sustainability. The term “third-generation human right”, however, remains largely
unofficial, and covers an extremely broad spectrum of rights.” | S2fiC& SITADAT (ACF G
O] A T @CO 2T @ TR G AR & @ NS A4 @fet wifo-«f, aof- forst, < i-
(G AT T AN I TSy 1 20 ANE A+ Syl Q€ AT 7 |
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YIACTE IS S &fel A1 In 1997 UN Human Rights Commission first noted the serious
shortcomings in the Government of India’s performance in guaranteeing the basic human
rights of the dalits” QIR 918 (& WfeTe ©2A AR SeT VAT NFAIKFR T Trow AfsDIT
I (e «ifs 58 918 =iote aae e 2fspm s2t AR SRR TAEFF Teq FF AT |
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5.1 Objectives

Human rights are essential for ensuring the full realization of the rights of all people, regardless of
caste. For Dalits, human rights are essential for achieving the freedom from discrimination,
oppression, and exploitation that they have endured for centuries. They are a means to ensure that all
people are treated equally with dignity and respect, and have access to the same opportunities. Human
rights provide a framework for achieving social justice and equality, and they are critical for
advancing the rights of Dalits. They are necessary to ensure that Dalits are able to participate fully in
society and exercise their rights to education, health, and work. Human rights also provide the basis
for legal protection against discrimination and violence, and create a framework for holding those
responsible accountable.

The present scenario of dalit rights and human rights in India is still far from satisfactory.
Despite the laws and policies in place, Dalits still face discrimination, lack of access to resources,
and systemic violence. Dalits continue to be denied access to basic amenities such as water,
education, and healthcare and are often subjected to physical and verbal abuse. Data suggests that
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violence against Dalits has increased in recent years, and incidents of hate crimes against them are
on the rise.

At the same time, India’s human rights record is concerning. The country is facing a major

human rights crisis, with numerous reports of extrajudicial Kkillings, torture, arbitrary arrests and
detentions, and restrictions on freedom of expression. The situation is especially severe in the
conflict-ridden states of Jammu and Kashmir, Manipur and Chhattisgarh, where there have been
reports of excessive use of force by security personnel and violations of human rights.
It is therefore essential that the government and civil society work together to ensure the protection
of Dalit and human rights in India. This can be done through effective implementation of existing
laws, strengthening the judicial system, and providing better access to resources and services for
marginalized communities.

5.2 Introduction

Dalits are a marginalized community that has been historically and systematically oppressed in India.
They face discrimination and have limited access to basic human rights and civil liberties due to the
Indian caste system. This has had a detrimental effect on their ability to lead equitable, fulfilling lives.
It is essential to recognize the systemic discrimination and inequality faced by dalits in order to ensure
their human rights are respected and upheld. Through increased awareness, education, and advocacy,
we can strive for a society where all people have equal access to human rights regardless of their
caste or social standing.

For centuries, the Dalits of India have experienced systemic discrimination and exclusion. Despite
multiple laws in place to protect their rights and guarantee them access to education, employment,
and other resources, their socio-economic status remains amongst the lowest in India. This has
resulted in a lack of access to basic human rights such as education, healthcare, economic
opportunities and freedom from abuse. In addition to this, there is an immense pressure on Dalits to
conform to social norms that can be oppressive and restrictive. This unit will explore the roles played
by both government policies and civil society organizations in making sure that Dalits are able to
access their human rights without any hindrance.

Some of the human rights violations faced by Dalits include: -

e Discrimination in employment and educational opportunities
e Lack of access to resources, including land and water

e Forced and bonded labor

e Discrimination in the justice system

e Denial of access to public spaces and services, such as temples and public transport Physical
and sexual violence

e Forced displacement and eviction Forced and early marriage
e Restrictions on inter-caste marriage
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e Denial of access to clean drinking water and sanitation

5.3 Untouchability and Marginalization

Untouchability and social exclusion are two of the most serious issues facing India today.
Untouchability is the practice of treating certain people as untouchables, or outcasts, and denying
them basic rights and privileges. Social exclusion is the process of excluding certain individuals or
groups from participating in the social, economic, and political life of a society.

The Indian Constitution has outlawed the practice of untouchability and social exclusion, but these
practices still exist in many parts of the country. The government has taken several steps to address
the issue, such as introducing affirmative action policies, providing access to education and health
care, and launching awareness campaigns.

However, much more needs to be done to eradicate these practices. The government should
focus on providing economic opportunities to those who are excluded from society, as well as
creating awareness about the issue. Additionally, civil society organizations should work to create an
environment of acceptance and inclusion. Finally, individuals should strive to be more tolerant and
accepting of those who are different from them.

The main challenges faced by Dalits in achieving justice:-

1. Lack of access to legal resources: Dalits often lack the knowledge, financial means, and support to
access or pursue legal action. This can leave them vulnerable to exploitation within the legal system,
as well as impunity in cases of discrimination or violence.

2. Social and political exclusion: Dalits are often excluded from political decision-making processes
and denied access to services and resources. This can make it difficult for them to access justice, as
they are often unable to influence the policies and laws that affect them.

3. Caste-based discrimination: Caste-based discrimination is still prevalent in India and can lead to
Dalits facing discrimination in the workplace, in access to education, in healthcare, and in access to
justice.

4. Lack of awareness and education: Many Dalits are unaware of their rights and what they can do to
access justice. This leaves them vulnerable to exploitation, as they are unaware of the laws and
policies that protect them.

5. Corruption and bribery: Corruption and bribery are pervasive in India, and can make it difficult for
Dalits to access justice. This can include anything from paying bribes to get access to resources such
as legal aid, to being forced to pay bribes to access justice.

5.4 Summing Up

The term Dalit is a self-chosen political identity used by those people in India who have been
subjected to social exclusion and discrimination. Dalits are a socially and economically
disadvantaged group and are often referred to as ‘untouchables’ or ‘outcastes’. Dalits are among the
most vulnerable and marginalised groups of people in India and suffer from multiple forms of
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discrimination and exclusion. Human rights abuses against Dalits are widespread, with Dalit women
and children facing the greatest levels of discrimination. This includes physical and sexual violence,
forced labour, and unequal access to resources, education and health care. In addition, Dalits are
denied access to public spaces, such as markets, temples and other places of worship. There is also a
lack of access to justice and traditional forms of dispute resolution. Dalit groups are often excluded
from decision-making processes, and their voices are often ignored or silenced. Furthermore, Dalit
communities are often targeted by caste-based violence and hate crimes.

The issue of Dalit human rights is an urgent one, and it must be addressed through a
combination of political and legal action. Governments must recognise and protect the human rights
of all individuals, regardless of their caste or social background. Laws must be enacted that prohibit
discrimination based on caste and ensure equality of access to public spaces and resources.
Furthermore, there must be greater accountability and transparency in the administration of justice.
Finally, there must be an increase in public awareness regarding the rights of Dalits and the need for
inclusive, equitable and respectful societies.

5.5 Dalit rights guaranteed by the Constitution of India

Dalit rights are the rights of people belonging to the Dalit caste in India. The Dalit caste is the lowest
caste in the Hindu caste system and is often referred to as the "untouchables”. Dalits face
discrimination and exclusion in many aspects of life, including access to education, employment,
healthcare, and political representation. As a result, Dalit rights activists have been advocating for
greater recognition and protection of the rights of Dalits. This includes the right to equal access to
education, employment, healthcare, and political representation, as well as the right to be free from
discrimination and violence. Additionally, Dalit rights activists are advocating for the recognition of
Dalit culture and history, and for the protection of Dalit women from gender-based violence. Indian
Constitution provides a handful of Articles, which safeguards and protects the rights and dignity of
the dalits in day to day sphere of life. These rights have tried to remove the socio-political disabilities
faced by dalits in two different arrangements. In the first place the Constitution provides a set of
rights which prohibit discrimination based on caste and the second set deals with affirmative-
inclusion in public spheres (job reservation, educational institution and representative bodies like
Parliament, State Assemblies, Panchayat and Municipal bodies) The Articles which are provided in
the Constitution are as follows:

5.5.1 Provisions related to Equality

Article 14

Article 14 of the Indian Constitution guarantees the right to equality before the law and equal
protection of the law. This means that all citizens of India are equal before the law and are entitled to
equal protection of the law. This article also prohibits discrimination on the basis of caste, religion,
race, sex, place of birth, or any other grounds. This means that Dalits, who are members of the lowest
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caste in India, are also entitled to the same rights and protections as all other citizens of India.

Article 15

Article 15 of the Indian Constitution prohibits discrimination on the grounds of religion, race, caste,
sex, or place of birth. It states that: "The State shall not discriminate against any citizen on grounds
only of religion, race, caste, sex, place of birth or any of them." The Constitution also provides special
provisions for the advancement of socially and educationally backward classes of citizens, including
Scheduled Castes and Scheduled Tribes, in Article 15(4). This clause states that: "Nothing in this
article or in clause (2) of Article 29 shall prevent the State from making any special provision for the
advancement of any socially and educationally backward classes of citizens or for the Scheduled
Castes and the Scheduled Tribes." This clause allows the State to make special provisions for the
advancement of Dalits, including reservations in educational institutions and government jobs.

Article 16

Article 16 of the Indian Constitution guarantees equality of opportunity in matters of public
employment. It states that: "There shall be equality of opportunity for all citizens in matters relating
to employment or appointment to any office under the State.” The article also prohibits discrimination
on the basis of caste, race, religion, sex, descent, place of birth, residence or any of them. This means
that the State cannot deny any citizen the right to be considered for a job or appointment on the basis
of any of these factors. The article also provides for special provisions to be made by the State in
favour of the Scheduled Castes and Scheduled Tribes, in order to bring them on par with other
citizens. This includes reservation of posts in government services and educational institutions.

Article 17

Article 17 of the Indian Constitution abolishes the practice of untouchability and prohibits its practice
in any form. It states that "Untouchability is abolished and its practice in any form is forbidden. The
enforcement of any disability arising out of Untouchability shall be an offence punishable in
accordance with law." This article also provides for the protection of civil rights of the Dalits,
including the right to access public places, the right to access public services, and the right to access
public facilities.

Article 23

Article 23 of the Indian Constitution guarantees the right of all citizens to be free from exploitation.
It prohibits all forms of forced labor, begar (bonded labor), and traffic in human beings. It also
prohibits the employment of children in any hazardous work or in any factory or mine or any other
hazardous employment. This article also prohibits the exploitation of any person for immoral
purposes. It also prohibits the exploitation of any person for any form of forced labor. The Scheduled
Castes and Scheduled Tribes (Prevention of Atrocities) Act, 1989, was enacted to protect the rights
of Dalits and other vulnerable sections of society. This Act provides for the prevention of atrocities
against Scheduled Castes and Scheduled Tribes and for the protection of their civil rights. It also
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provides for the establishment of special courts and other measures for the speedy trial of offences
against members of these communities.

Article 24

Article 24 of the Indian Constitution prohibits the employment of children below the age of 14 in any
factory, mine or other hazardous occupations. It also prohibits the employment of children in any
other hazardous work. This article is applicable to all citizens of India, including Dalits. The article
also states that the government shall take steps to ensure that children are not employed in any such
hazardous work. The government has taken several steps to ensure that Dalit children are not
employed in any hazardous work. These include the implementation of the Right to Education Act,
2009, which makes it mandatory for all children between the ages of 6 and 14 to receive free and
compulsory education. The government has also implemented the National Child Labour Project,
which provides rehabilitation and education to children who are employed in hazardous work.

Article 25

Acrticle 25 of the Indian Constitution guarantees the right to freedom of religion to all citizens of
India. It states that all persons are equally entitled to freedom of conscience and the right to freely
profess, practice and propagate religion. It also states that no person shall be compelled to pay any
taxes, the proceeds of which are specifically appropriated in payment of expenses for the promotion
or maintenance of any particular religion or religious denomination. The article also prohibits
discrimination on the basis of religion. It states that the state shall not discriminate against any citizen
on grounds only of religion, race, caste, sex, place of birth or any of them.

5.5.2 Provisions Related to Reservation

Dalit or Scheduled Caste reservations are affirmative action provisions in India meant to ensure equal
access and equitable representation of Dalits or Scheduled Castes in education and employment.
These provisions are enshrined in the Constitution of India and implemented through laws,
government orders and circulars.

The provisions are applicable to both public and private sector organizations. They provide
for reservations in educational institutions and government jobs for members of Scheduled Castes
and Scheduled Tribes. The aim of these provisions is to promote social justice, reduce social
inequality and empower the Scheduled Castes and Scheduled Tribes.

In India, the percentage of reservation for Scheduled Caste and Scheduled Tribe is 15% and 7.5%
respectively. The government also provides various scholarships and other incentives for members
of the Scheduled Castes and Scheduled Tribes to help them in their education and employment.

Article 330

Acrticle 330 of the Indian Constitution deals with reservation of seats for Scheduled Castes and
Scheduled Tribes in the Lok Sabha and in the Legislative Assemblies of the States. The article
provides for the reservation of seats for Scheduled Castes and Scheduled Tribes in the Lok Sabha and
State Legislative Assemblies in proportion to their population for a period of 10 years from the
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commencement of the Constitution. This period was extended for another 10 years in 1970 by the
42nd Amendment of the Constitution. The article also provides that such reservation shall not affect
the total number of seats allotted to any State or the total number of seats in the Lok Sabha.

Article 332

Article 332 of the Constitution of India states that "Representation of the people of the States in the
House of the People shall be on the basis of population.” This means that the number of members a
particular state sends to the Lok Sabha (the lower house of Parliament) is determined by its
population. This is done to ensure that each state is represented proportionately in the Lok Sabha and
that states with larger populations are more strongly represented.

Article 78

Article 78 of the Indian Constitution states that the President shall have the power to make
reservations in favor of any backward class of citizens which, in his opinion, is not adequately
represented in the services of the Union. This provision is meant to ensure that the Dalit community,
which is one of the most disadvantaged social groups in India, is adequately represented in the
government services. The Indian Constitution also states that the reservations made in favor of the
Dalits should not exceed 50% of the total number of posts in any service or cadre.

Article 540

Article 540 of the Indian Constitution provides for reservation of seats in educational institutions and
in services for the Scheduled Castes and Scheduled Tribes. It states that “not less than ten percent of
the total number of seats in every educational institution and not less than fifteen percent of the total
number of posts in each class or grade in every service or post shall be reserved for the members of
the Scheduled Castes and Scheduled Tribes respectively.” This provision is aimed at ensuring that
members of the Scheduled Castes and Scheduled Tribes are provided with equal opportunity in the
fields of education and employment.

Article 243 (D)

Provides for the reservation of seats for Scheduled Castes (SCs) and Scheduled Tribes (STs) in the
Panchayats. The reservation of one-third of the total number of seats in the Panchayats to SCs and
STs is to be provided by the respective state governments. The reservation is to be based on the
population of SCs and STs in the Panchayat area. The provision also ensures that one-third of the
total number of offices of Chairpersons of the Panchayats shall be reserved for SCs and STs. The
provision also states that the reservation of seats and offices of Chairpersons shall be allotted by
rotation to different constituencies in a Panchayat. The reservation of seats for SCs and STs in the
Panchayats is an important step in ensuring the participation of the underprivileged sections of the
society in the decision-making process. This would help in ensuring that the voices of the weaker
sections of the society are heard and that they receive the benefits of the Panchayat system.
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Article 343-T

Provides for the reservation of seats for Scheduled Castes and Scheduled Tribes in Municipalities.
This article states that the President of India may, by public notification, specify the proportion of
seats to be reserved in any Municipality or other local authority for the Scheduled Castes and
Scheduled Tribes in the area. The reservation of seats for Scheduled Castes and Scheduled Tribes in
Municipalities is a measure of social justice and affirmative action to ensure that the most vulnerable
sections of society are represented in governance. This reservation also helps to ensure that the voices
of the marginalized are heard in decision-making processes. The 73rd amendment of the Indian
Constitution made the reservation of seats for Scheduled Castes and Scheduled Tribes in
Municipalities mandatory. The Act also provided for reservation of one-third of the total number of
seats in Municipalities for women. This reservation is to ensure that women are also adequately
represented in decision-making processes.

The basic human rights for dalits can be accessed by:

1. Increase awareness: Raising awareness of Dalit rights in the general population and in Dalit
communities is essential. This can be done through public campaigns, workshops, and other
community outreach programs.

2. Strengthen the legal system: Strengthen existing legal systems to ensure that Dalit rights are
protected and enforced. This could include increasing access to legal aid for Dalits, improving
education about the law for Dalits, and increasing the number of judges and lawyers who are trained
in Dalit rights.

3. Improve access to education: Education is essential for Dalits to gain access to better job
opportunities and improved social and economic conditions. Increase access to education for Dalits
by providing scholarships and grants and by improving educational infrastructure in Dalit
communities.

4. Address caste-based discrimination: Caste-based discrimination is still rampant in India and
must be addressed to improve the lives of Dalits. This could include introducing anti-discrimination
laws and increasing monitoring and enforcement of existing laws.

5. Improve access to employment: Dalits are often excluded from the job market and lack access to
decent employment opportunities. Create programs that provide job training and placement for Dalits,
and ensure that employers adhere to fair hiring practices.

5.6 Summing Up

Dalit rights provided by indian constitution The Indian Constitution provides a number of rights to
Dalits, including:
= Right to Equality: Article 14 of the Constitution of India guarantees equality before
the law and equal protection of the law to all citizens, regardless of caste, creed, or
religion.
» Right to Freedom: Article 15 of the Constitution of India prohibits discrimination on
the basis of caste, creed, or religion.
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Right to Education: Article 21A of the Constitution of India provides for free and
compulsory education for all children between the ages of 6 and 14.

Right to Protection from Social Disabilities: Article 17 of the Constitution of India
prohibits the practice of untouchability.

Right to Protection from Exploitation: Article 23 of the Constitution of India prohibits
the trafficking of human beings and forced labour.

Right to Reservation: Article 16 of the Constitution of India provides for reservation
of seats in educational institutions and public services for Scheduled Castes and
Scheduled Tribes.

Right to Representation: Article 330 of the Constitution of India provides for
reservation of seats in the Lok Sabha and the State Legislative Assemblies for
Scheduled Castes and Scheduled Tribes.

Right to Special Provisions: Article 46 of the Constitution of India provides for the
promotion of educational and economic interests of Scheduled Castes and Scheduled
Tribes.

Article 338 provides for the establishment of a National Commission for Scheduled
Castes and Scheduled Tribes to investigate all matters relating to the safeguards
provided for them under the Constitution.

Article 339 provides for the appointment of a Commissioner for Scheduled Castes
and Scheduled Tribes to investigate all matters relating to the protection, welfare, and
advancement of the Scheduled Castes and Scheduled Tribes and to report to the
President on the working of those safeguards.

5.7 Self-Assessment Questions

What are the human rights violations faced by Dalits?

How does caste-based discrimination affect the lives of Dalits?

What steps have been taken to ensure the protection of Dalits’ human rights?

What is the role of the international community in protecting the rights of Dalits?

How does poverty affect the human rights of Dalits?

How can Dalits access justice in cases of human rights violations?

What are the main challenges faced by Dalits in achieving justice?

What can be done to reduce the prevalence of violence against Dalits?

What measures can be taken to promote education and employment opportunities for Dalits?
How can access to basic human rights be improved for Dalits?
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Write a note on Dalit diaspora abroad.
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7.1 Objectives

The primary objective of this unit is to familiarize the students with the concept and practice of Dalit
feminism in India. It attempts to do so by first, exploring the concept of Dalits. It further tries to
discuss the background of Dalit feminism in India and explores some works from Dalit feminist
literature. The unit further lays emphasis on growth of Dalit feminist movement and activism in India.
In this context, the unit attempts to trace the similarities between Dalit feminism and the rise of Black
feminism within the Black liberation movement in Africa.

7.2 Introduction: Who are the Dalits?

Dalits are the marginalised, oppressed, poor and downtrodden communities in India, excluded from
the traditional chaturvarna system of caste. They have, since ancient times been subject to caste and
gender-based oppression, so much so much today it has become normal to see Dalit as someone who
is way below the status of even a human being. Thus, caste-based discrimination, oppression and
violence have infiltrated into our knowledge systems. In this context, Kalpana Kannabiran has
pointed out the following in the chapter ‘Caste, the Academy and Dalit Women’ in her book Law
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Justice and Human Rights in India: “while the practice of caste has been opposed and consistently
resisted by movements in the country, caste as a knowledge system in sociology has tended to follow
the well-worn paths of a ‘depoliticised’ social anthropology, creating sharp disjunctures between
social practice and knowledge systems within the academy.” In administrative parlance, they are also
known as Schedules Castes (SCs), Scheduled Tribes (STs) and Other Backward Classes (OBCs). The
word ‘Dalit’ literally means ‘oppressed’ and traditionally, they have also been referred to as Achyutas
or untouchables. has been used in a synonymous way while referring to untouchables. The
popularisation of the word Dalit in public discourse maybe traced to the 1960’s and early 1970’s,
when riots were taking place between the Scheduled Castes and Hindu castes in Bombay and Marathi
speaking writers began using the word Dalit instead of Harijan or Achyutas. As Ghanshyam Shah
points out, the term was used by the Dalit Panthers ‘to assert their identity for rights and self-respect.
Later, the term has been used with a wider connotation. It includes all the oppressed and exploited
sections of society. It does not confine itself merely to economic exploitation in terms of
appropriation of surplus. It also relates to suppression of culture — way of life and value system —and,
more importantly, the denial of dignity. It has essentially emerged as a political category.’ This denial
of dignity has been further reflected in the kind of work assigned to the Dalits such as cleaning streets
and latrines, leather work, butchering, manual scavenging, burning dead bodies and so on. However,
much before the popularisation of the term, the phenomenon of Dalit suppression was evident.
Mahatma Jyoti Rao Phule and Bhimrao Ramji Ambedkar were prominent social reformers of
Maharashtra. As Gail Omvedt has pointed out and as reported in The Times of India, at a conference
of Dalit railroad workers held in 1938, Ambedkar said:

“There are in my view two enemies which the workers of this country have to deal with. The
two enemies are Brahmanism and Capitalism... By Brahmanism I do not mean the power, privileges
and interests of the Brahmins as a community. By Brahmanism | mean the negation of the spirit of
Liberty, Equality and Fraternity. In that sense it is rampant in all classes and is not confined to the
Brahmins alone though they have been the originators of it.”

According to Gopal Guru, the Dalit category with its distinctiveness is ‘historically arrived
at, sociologically presented and discursively constituted.” Within this marginalised and discursive
category, women constitute a more vulnerable part as they face double exploitation at the hands of
the upper caste men as well as by the men of their own community. They also face verbal and physical
abuse, sexual assaults, rapes and other forms of tortures by virtue, or societal vice of their belonging
to the Dalit category. Several cases in the 1980°s and 1990’s shook the ideological framework of
human rights in India when unprecedented tortures were meted out to several Dalit women, instances
of which maybe drawn from the cases of Bhanwari Devi and Suman Rani. In 1995, the National
Federation of Dalit Women (NFDW) was formed, which undertook serious activism and has
significantly persuaded women’s movements in India to include and address the caste question. This
unit explores this conjuncture of caste and gender oppression through the lens of Dalit feminism,
something which has not been much discussed by traditional mainstream feminism.
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7.3 Dalit Women and Dalit Feminism in India

7.3.1 Brief background

The exploitation of Dalit women is not a new phenomenon. Rather, the practice may be traced to
institutionalized form of exploitation in ancient India exemplified by Devadasi system, Dola system
and so on, which has been forcibly made invisible across all spheres. The word Dalit Feminism maybe
attributed to Dr. Sharmila Rege whose 1998 essay Dalit Women Talk Differently: A Critique of
‘Difference and Towards a Dalit Feminist Standpoint Position’ laid bare the different aspects of
Brahmanism of feminist movement in India and thus helped to uncover the politics of difference.
However, much before the popularization of the term, the phenomenon of Dalit women’s oppression
was profound and rampant across the country.

As reflected by Gopal Guru in his seminal article ‘Dalit Women Talk Differently,’ the rise of
Dalit voices in the 1970’s and 1980’s did not appeal to the Dalit women in the long run, as they felt
excluded from two aspects: first, they did not like the ultimate subordination of Dalit voice to the
dominant voice of the Shetkari Sangathana in Maharashtra and the Rayat Sangha in Karnataka and
second, they resented the absence of Dalit women’s voices in the claims for women’s solidarity at
national and international levels and felt that beneath the clarion call for women’s solidarity, the
identity of Dalit woman got whitewashed and a non-Dalit woman speaks for a Dalit woman. The
cause of Dalit women remained largely suppressed even with the rise and proliferation of New Social
Movements, the Dalit Panthers movements and women’s movements. As pointed out by Sharmila
Rege in her seminal article Dalit Women Talk Differently: A critique of ‘Difference’ and Towards a
Dalit Feminist Standpoint Position, “the Dalit panthers Panthers made a significant contribution to
the cultural revolt of the 1970s. But in both their writings and programmes Dalit women remained
encapsulated firmly in the roles of the ‘mother’ and the ‘victimised’ sexual being.” Overall, the left-
centric women’s organizations and mainstream women’s movements as whole did not address the
issue of Brahminical patriarchy, caste hierarchies and violence against Dalit women. Thus, the urgent
need of the time was to reflect the views of Dalit women from their perspectives. As Gopal Guru
reflects, such a position has a more “emancipatory potential” and contains a more “encompassing
view of reality.”

7.3.2 Brahminical patriarchy, Dalit patriarchy and concept of intersectionality

Since the past few decades, Caste-based discrimination and Brahmanical patriarchy have gone
through intellectual post-mortem, especially in the writings of various scholars and social scientists,
many of them themselves belong to the Dalit category. Dalit women have been subject to multiple
forms of patriarchy and marginalizations in India. Gail Omvedt has pointed out that the concept of
Brahmanical patriarchy was first analysed by Uma Chakravarti, who has conceptualised Brahmanical
patriarchy ‘effective sexual control over women to maintain not only patrilineal succession but also
caste purity.” Some also point out that through Brahmanical patriarchy, the intricacies of and the
relationships between and among caste, gender, economy and the state are manifested in myriad
forms.
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While reflecting on various aspects of Dalit condition, Gopal Guru talks about the patriarchal
control that Dalit men exercise over women within their caste group, and he terms this phenomenon
‘Dalit patriarchy.” Dalit feminist writers and scholars such as Lucinda Ramberg, Gail Omvedt,
Anupama Rao, Charu Gupta, Shailaja Paik, Sharmila Rege and others have defined ‘untouchable’
womanhood as manifesting itself within two patriarchies — Brahmanical and Dalit. Uma Chakravarti
cites Dalit poet Swarupa Rani who expresses about the double jeopardy that Dalit women have to
encounter, in the following way:

“When has my life been truly mine?
In the home male arrogance
Sets my cheek stinging,
While in the street caste arrogance
Splits the other cheek open.”

Chakravarti further points out in her work in 2013 that whatever might have been the differences
between dalit women’s experience of patriarchy and that of upper caste women, the process of
Sanskritisation or ‘jatikarana’ or intensified castification has led to the entrenchment of upper caste
norms and upper caste patriarchal practices and in the lower caste ranks too.

These phenomena highlight the deep-rooted intersectionality. The term 'intersectionality’ has its roots
in Black feminist activism, and was originally coined by American critical legal race scholar
Kimberlé Williams Crenshaw in 1989. Crenshaw used the term intersectionality to refer to the double
discrimination of racism and sexism faced by Black women.

7.3.3 Dalit Feminist movements and activism

In this context, it is worthwhile mentioning that the National Federation for Dalit Women (NFDW)
was established in 1995 by Ruth Manorama, a Dalit woman activist. At the 1995 Maharashtra Dalit
Women’s Conference held in Pune, NFDW presented its 12-point agenda and expressed how the
state had failed to protect Dalit women. In 2001, NFDW observed that caste discrimination should
be treated synonymously with racism. The initiatives undertaken by NFDW since its inception
include legal action against caste-based brutalities, political emancipation and empowerment of Dalit
women, economic upliftment and fostering leadership. Other Dalit women’s organizations working
towards the cause are Dalit Mahila Samiti, All India Dalit Mahila Adhikar Manch, Dalit Stree Shakti,
and others who have profoundly influenced Dalit women’s activism in India since the 1980s and
1990’s. Some state-level organizations formed in the 1990s include Bahujan Mahila Parishad found
in 1994, Dalit Mahila Sangathana found in 1995, and Vikas Vanchit Dalit Mahila Parishad found in
1996.

Another issue which formed the main inspiration behind the rise of Dalit women’s activism
since the 1980s was violence against Dalit women. Apart from being subject to various forms of
tortures by local landlords and by Dalit men, Dalit women have also been beaten by women of upper
castes while filling water from public taps. According to the 2011 National census, the population of
Dalit women in India is 9.79 crore which constitutes 48.59% of the total Dalit population in India.
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Further, according to this census, Dalit women constitute 16.68% of the total female population of
58.7 crore. Many such women continue to face brutalities due to their caste and gender status, despite
legal guarantees of political and social equality in the Constitution of India. These acts of violence
include rapes, verbal, physical and sexual tortures, and are often meted out as a response to Dalit
women asserting their social, legal and political rights. Specifically, the cases of Karamchedu (a
village in Prakasam District) massacre in Andhra Pradesh in 1985, Bhanwari Devi in Rajasthan in
1992, Shivapati in 1994, Anita Kumari in Uttar Pradesh in 2003, Khairlanji (a village in Bhandara
District) in Maharashtra in 2006, Mirchpur (a town in Hisar District) in Haryana in the year 2010,
Budaun in Uttar Pradesh in 2014, Bhagana Rape Case in Haryana in 2014 and Satyabhama in
Maharashtra in 2015 testify to the aforementioned phenomena in India. Ruth Manorama has observed
in 263 that ‘certain forms of violence are traditionally reserved for Dalit women: extreme filthy verbal
abuse and sexual epithets, naked parading, dismemberment, pulling off teeth and nails, and violence
including murder after proclaiming witchcraft, and many more.” Further, in this context, Laura
Brueck in 2012 has expressed that torture of Dalit women has been resorted to in order to torture the
Dalit community as a whole, especially the Dalit men, reflecting anew the ever-widening Brahminical
patriarchy in India. Recent data reveal that in 2020, as per the National Crime Records Bureau
(NCRB), more than 9 Dalit women and girls are raped every day. Also, as pointed out in UPR India
4™ Cycle 2022 Civil Society Report, a joint submission by International Dalit Solidarity Network
(IDSN) and other Dalit organizations, some statistics from 2014 to 2020 reveal that crimes against
Dalit women and minor girls constitute 15.1% (45,435 incidents) of the total crimes against Dalits in
the last seven years, from 2014-2020 (3,01,359 incidents).

In this context, it maybe pointed out that the issue of Dalit women has mostly been excluded
from Savarna feminist movement in India. Therefore, the challenge has been and is to work towards
a rearticulation of feminist politics in India, since the basic category in question, the ‘woman’ itself
is challenged by Dalit feminists. In fact, in several cases, Savarna or upper caste women have been
found to be complicit in anti-Dalit violence in recent years. In this context, it may be reflected that
the range of Dalit women’s movements in India has in recent years expanded to transgender activists
too who have expressed their voice against Dalit women’s oppression. Some prominent Dalit
women’s rights activists in recent years and since the 1990’s include Grace Banu, Ruth Manorama,
Gauri Kumari, Cynthia Stephen, Kiruba Munusamy, Thenmozhi Soundararajan. The methods of
movements and activism have included protesting on streets, writing, Rap, Gaana (Songs and folk
songs), street theatre and so on.

7.3.4 Dalit Feminist Literature

For a long time, Dalit women’s painful experiences have been rendered invisible in the writings of
Dalit men, reinforcing ingrained socio-psychological systems of Dalit patriarchy. The evolution and
growth of Dalit women’s writings have increasingly brought to light the gruelling experience that
Dalit women undergo in their everyday lives. In this context, beginning with the Marathi Dalit
women’s autobiographies in the 1980’s to contemporary writers like Meena Kandasamy, Kalyani
Thakur, Sujatha Gidla and others, a rich body of writings and narratives encompassing caste, gender,
class, religion and socio-cultural domination has emerged. Dalit women writers such as Urmila
Pawar, Bama, Baby Kamble and others’ writings have articulated the experiences of Dalit women
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and have attempted to encounter and subvert the following: centuries of neglect by dominant,
Brahmanical writers, age-old hegemony by Dalit male writers as well as long term oblivion as
observed in the writings of Savarna feminist women, who have often termed Dalit feminist writers
as ‘native narrators.” Bama’s Karukku, Joopaka Subhadra’s How Are You Veg? (2013), select short
stories by B.T. Jahnavi and Du Saraswathi, and select poems by Swaroopa Rani, Sukirtharani, and
Vijila Chirappad explore the desires, aspirations as well as oppression encountered by Dalit women
yet show the various forms of hardships and resistance of these women in the context of upper caste
domination.

The first Hindi Dalit woman’s autobiography was that of Kaushalya Baisantri, named Dohra
Abhishap (doubly cursed), which reflected not only caste oppression but also the domestic violence
encountered by Dalit women. Other writers include Janabai Kachru Girhe, who was the first woman
teacher, and the first woman of Gopal community, a nomadic set, to write her testimonio. In the
Preface to Deathly Pains (1992), she says, “Wherever there is a village, there is a pala (groups of
nomadic families who set up temporary camps on open grounds outside vil lage boundaries),
wherever there is water, there is pala. The sky as the roof and earth as the floor, food to assuage the
immediate hunger — this is the way of life.” To be born a girl in such a community, she says, is like
a ‘boon’ to suffer eternal pain or marankala (deathly pain) — pain that takes one almost to the gates
of death. Among the Bengali Dalit feminist writers, Manju Bala, Bengali Dalit woman writer and
activist, and Kalyani Thakur maybe cited for having contributed significantly to expressing the cause
of Dalit women and bringing about a new genre in the Bengali Dalit literary movement. Manju Bala’s
book Dalit Kotha: The Subaltern Voice in a Bengali Woman'’s Narrative is a collection of short stories
such as Conflict, The Housemaid Special and Discrimination which vividly express Dalit women’s
subaltern voices and their socio-economic and socio-political deprivation under caste hierarchy.
Similarly, Kalyani Thakur’s works are influenced by Harichand Thakur and portray the dangers and
discrimination face by Dalit women in their daily lives.

7.4 Dalit Feminism and Black Feminism

The experiences of Dalit women in India resonates with the intersectional experience of racism and
sexism, of the Black women in African American feminism, where, for a long time, the issue of
gender remained ignored amidst the clarion call for equality in terms of race. This was supplemented
by the fact that although black women and men had participated equally in the liberation struggle
against slavery, Black men dominated the socio-political scenario and demanded for a long time for
the subservience of Black women. As Bell Hooks, renowned Black feminist scholar-activist has
pointed out in her groundbreaking work Ain’t I a Woman, “what had begun as a movement to free
all black people from racist oppression became a movement with its primary goal the establishment
of black male patriarchy.” Toni Morrison, Angela Davis, Audre Lorde, Bell Hooks, Kimberle
Crenshaw were among those whose voices amplified the black feminist movement later.
Mukhopadhyay points out the following in her book Dalit Literatures in India: ‘André Betaille
focused on the most striking similarity between racial and caste discriminations: that is, their reliance
on gendered forms of contrast which is, again, predicated on the axis of the purity—pollution
dichotomy. Slave narratives tell of the horrors of family separation, the sexual abuse of Black women,
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brutalization and the inhuman working conditions. At the same time, however, these narratives are
also about escape, heroism, and the invincibility of the human spirit.’

Similarly, Dalit women, belonging to the status of an ‘outsider within’ have experienced
similar phenomena as far as mainstream Dalit patriarchal movement in India is concerned. As Patricia
Hill Collins has pointed out, this concept of an ‘outsider within’ signifies a social location or
marginalized space that marks the boundary between and among groups of unequal power. In a
manner that race affects caste-based discourses, the resurgence of caste has also been seen to bear
significant impact on racial order in western nations such as the United States. For instance, Gunnar
Myrdal in An American Dilemma: The Negro Problem and Modern Democracy expresses that caste
defines the situation of the American Negro, thus harping on a caste theory of racial relations based
on the notion that southern slavery constituted a caste system.

7.5 Conclusion

The issue of Dalit women is intersectional and involves a wide array of exploitations faced in daily
lives, on the basis of gender, caste, religion and so on. The imperative is to understand, include and
address these issues, including issues of violence, at national and international levels and solve them
with immediate effect.

7.6 Self-Assessment Questions

a) Who are the Dalits? How is the cause of Dalit women different from other women?
b) Discuss in details the context of Dalit feminist movement in India.

c) Discuss briefly about Brahmanical patriarchy.

d) What is Dalit patriarchy?

e) Write a short note on intersectionality.

f) Discuss in details Dalit feminist literature in India.

g) What are the similarities between Dalit Feminism and Black Feminism?

7.7 Suggested Readings
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8.1 Objectives

The objective of the study is to make students familiar with the Dalit politics in India from the time
of Ambedkar till date. None of the parties could survive the test of time because only a particular
caste was being favored rather than all. While Dalit politics moved and was favored largely it did
have some problems.
Therefore, after finishing this study, students will have a complete idea about the following:

e The Pre-Independence and Post-Independence Dalit Movement

e The Rise of Bahujan Samaj Party
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e Limitations of Dalit Politics in India.

8.2 Introduction

Dalit politics in India started from the Northern Part of India. People from North and Central India
came to the forefront with an agenda of recognition demanding respect. They needed equality and
not be a part of the redistribution. These movements have had an important impact in terms of Dalits
and helped to improve the majority of Dalit lives. History is proof that class division has always
existed in India. This division lies on the basis of class, caste, gender and like but out of all, the Dalits
have been the most challenged society. These divisions have led to the formation of Indian society
and paved the way for the structure of oppression. The traditional Brahmanical society has existed
since the beginning of time and they have been considered to be the root cause of oppression. The
age-old hierarchical structure has paved the way for oppression of Dalits. The Dalits in India were
never granted a status of equality and social status. To curb down the oppression, the Dalit Movement
was launched. The main aim of the movement was to seek equality among the other Hindu castes.
What we see is different from the real picture.

8.3 The Dalit Movement

8.3.1 The Dalit Movement During Colonial Period

While there was no talk about the Dalits and their rights in the pre-independence period, it was first
brought into effect in the 1920s. Dr. Ambedkar first took the initiative to speak up about the interest
of Dalits at an All-India Level. However, before Ambedkar, there have been instances where
individuals have tried to become reforms for the upliftment and interest of the Dalit movement. Phule
of Maharashtra is one of the most prominent examples for the growth and movement of Dalit political
objectives. Ambedkar had suffered differences with Congress to determine the interests of Dalits.
Ambedkar has been the most eminent advocate for the rights of Dalits in the pre-independence period.
From the very beginning Congress talked about the importance of removing the concept of
untouchability, but they did not take any measures for removing it. Phule and Ambedkar have been
taking steps to ensure the removal of untouchability. To protect the interest of Dalits within the
society, Ambedkar formed the All India Scheduled Caste Federation in 1942. Prior to this, the Indian
Labour Party was formed. The main aim of the ILP was to take into account the interest of the broader
section of the society and not just the Dalits. Ambedkar reached out to the wider section to convince
them for their support. However, that seemed more of a class-like strategy to get the attention of a
wider base.

8.3.2 The Dalit Movement After 1947

The formation of AISCF gave way to the development of Dalit mobilization within the country for
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political history. However, they had suffered significant defeats in the election for 1946 and 1951.
The loss in elections made Ambedkar realize that not only did they need a stronger strategy, but they
also needed a proper political party to get support. Post Ambedkar's death, with the dissolution of
AISCF in 1956, the foundation for the formation of Republican Party of India was laid out. The party
was first of its kind as they vowed to follow the constitutional medium to hain democracy. It
functioned successfully for two decades after the establishment. Maharashtra and Uttar Pradesh were
the centers for functioning and within a period of 1959 to 1965 the party was able to launch better
policies for land distribution. The agitation of land distribution was regarded to be a general feature
of the RPI politics and eventually isolated. RPI had a very sporadic nature which is why they were
unable to keep the base impact. Eventually, with the end of agitations, RPI also started to lose its
support.

The RPI had developed its presence in Uttar Pradesh and Maharashtra. However, the party
soon failed to hold its strong presence. The party became weak because of the internal differences
and the involvement of Congress. One section of the party believed that they should merge with
Congress, while the other section believed that the merger would lead to a collision and may not help
the actual motive of the party to meet the interests of the marginalized community of the society. The
difference in opinion led to many leaders breaking away from the party and joining Congress. Even
today the fragments of the party exist in Maharashtra promoting the protection of interest of
marginalized society.

Eventually, after a certain point of time, RPI couldn't keep up with the ideals and the Dalit
youths formed a group named Dalit Panthers in Bombay, 1972. The Dalit Panthers were not only
inspired by Marx but by Ambedkar too. They looked down and criticized the working of RPI as the
latter failed to keep up with the ideals of Ambedkar. They considered themselves to be an alternative
of RPI and the party attracted the attention of students and Dalit youths. The party attracted a lot of
attention and grew successful in Maharashtra. However, soon the party failed to keep up its impact
and fell prey to the similar problems as RPI. Similar to RPI, they were victims of internal conflicts
and the party had to collapse within a few years of formation.

All the parties that were formed following the ideals of Ambedkar soon came to an end due
to the differences in ideology. While a large section of the parties were ready to collaborate with the
Congress, the other section refused it. This difference led to collisions thereby leading to severe
problems in the long run. Most of these parties were dependent on only a particular caste group rather
than the entire Dalit group. These political organizations were focused on the upliftment of Chamar
from North India and Mahars from Maharashtra. It was because only these castes formed the main
part of the association. There was no clear information or guidance. With the lack of guidance that
Ambedkar provided, most of the parties had problems. Congress was growing as a party and their
major influence brought a divide within the parties leading to their split. The Ambedkarite parties
suffered significantly because of the lack of vote bank and proper support. Congress has always been
the core of Indian politics. Therefore, the welfare policies introduced by them catered to the interest
of individuals, especially of those in Uttar Pradesh and Maharashtra. In the current situation, the Dalit
political parties have risen significantly. This has given a rise to the growing Dalit power whike there
is some gap within the other political parties too. No wonder, the Congress is losing its power while
the BJP is growing. BJP is influencing Uttar Pradesh and the decline of Congress in these states is
pretty notable.
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8.3.3 Summing up

e There’s a significant difference between the Pre-Independence and Post-Independence Dalit
movement.

e \What started with the views of Ambedkar to uplift everyone was soon divided into different

societies.

The pre-Independent Dalit Movement was categorized in Uttar Pradesh and Maharashtra.

The lack of guidance in other places have however led to differences among the castes.

Parties like AISCF and RPI were formed on the beliefs and guidelines of Ambedkar but failed

to keep up.

The political parties laid focus on specific parties rather than everyone collectively which

caused the issue.

e The lack of strength in the Dalit political parties gave rise to other political parties such as
BJP and Congress.

e These Dalit parties were manipulated by the large parties on the Central Level.

8.4 The Bahujan Samaj Party

8.4.1 The Bahujan Samaj Party and The Dalit Movement

Dalits need to fight their own war of independence to find a space within the Indian political
atmosphere. The thoughts of the Dalits have echoed strongly from BR Ambedkar to Kanshi Ram.
Ambedkar's desire for the Dalit politics to rise led to the state of Republican Party of India and
eventually today exists the Bahujan Samaj Party in Northern Indian. While the RPI got divided due
to the internal conflict, it also gave birth to the merger with Congress politics.

Kanshi Ram eventually realized that a large section of Dalit leadership was influenced by the
Congress' ideology. At the same time, a section of Dalits were in fragments divided by the socialist,
leftist and centrist movement. Eventually, he grew to write a book on the Dalits leadership and the
Bahujan politics termed as The Chamcha Age. In the book, Kanshi openly criticized the leaders who
followed the Manuvadi ideology and called for the need of an independent Dalit-Bahujan political
party. It was under the leadership and ideologies of Kanshi Ram that Bahujan Samaj Party finally
came into existence in 1984. The party promised to look after the rights of Bahujans and Dalits. In a
very short period, they were able to develop their hold in Northern India thereby changing the course
of the dynamic Dalit politics in India. During the time of the decision of the formation of BSP, one
of the most important decisions that was taken was the formation of Dalit Shoshit Sangharsh Samaj
Samiti also known as DS4.

Kanshi Ram tried to influence or introduce measures that were not mentioned earlier by the
parties. Kanshi Ram put major focus on influencing all sections rather than only one caste, something
that wasn't done earlier by anyone. The DS4 took the forefront for the formation of BSP and addressed
issues that needed to be addressed. They held regular meeting and rallies and ideological campaigns
to introduce their program around the society. The main aim of DS4 was to educate the oppressed
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about the oppression. DS4 took the forefront and aggressively got involved in restoring the self-
respect and addressing the issues right before the formation of BSP. Therefore, DS4 was the precursor
of BSP and this move by Kanshi Ram was a deliberate one to bring an independent Dalit political
party into power. DS4 served as the spade for Kanshi Ram to set the stage for the formation of BSP
on 1984.

With his influence, Kanshi Ram also persuaded Mayawati to join the party. She became the
face of the Bahujan Samaj Party in Uttar Pradesh. The introduction of Mayawati in the party was
crucial for them to develop a strong hold across Northern India. According to Kanshi Ram, it was
necessary to introduce an independent Dalit political party that identified the rights of SCs, STs,
OBCs and all the converted minorities. Kanshi Ram soon realized that only SCs cannot help in the
growth of the party which is why it was necessary to introduce everyone. The BSP introduced the
slogan Brahmin, Bania, Thakur, Chor Baaki Sab DS4. This became their go-to slogan which helped
them create an impact and gain massive Dalit votes from Northern India. Dalits were working with
Congress, but with the introduction of BSP, they soon transferred to the team. Despite the loss in
elections, the political party was able to capture a million of votes in the assembly elections of March
1985 and Lok Sabha elections of December 1984. Similarly, the trend continued and the party formed
a huge base in Punjab too. Eventually, it led to the formation of Akali Dal in Punjab. The political
campaigns of DS4 and BSP continued to gain a strong base in Northern India. Unlike the Congress,
the BSP did not promote themselves with extravaganza. Instead, they opted for naive forms such as
bicycle rallies that helped them be a part of rallies and create awakening programs. All these
campaigns were meant to attack the upper castes and bring in the forefront the turmoil and pressure
these scheduled castes or the backward class of the society were going through. In the Lok Sabha by-
elections of Allahabad in 1987, Kanshi Ram was able to secure 18 percent votes as the BSP candidate.
As time passed by, BSP continued to determine its dominance and show its growth. Eventually, BSP
agreed to become one of the leading central political forces while Kanshi Ram grew to become a
national figure.

In the 1989 Lok Sabha elections, the Bahujan Samaj Party was able to secure 2.4 percent of
the all India votes. BSP had shown massive progress. At the same time, they won a huge number of
seats for the first time in the Lok Sabha elections which led them to stand in the sixth position for all
India political parties. As BSP continued to grow, they eventually became the National Party and was
recognized and given the status by the Election Commission of India in 1997. Uttar Pradesh was the
central force for thr growth of Bahujan Samaj Party. The number of wins and seats kept on increasing.
It won 13 seats in 1989 and 66 seats in 1993. However, it was in the year 2002, that the party was
able to secure around 97 seats. This brought an eventual growth of the party. However, the massive
splits within the party also led to the strength of the party reducing. The vote share of the party
increased. Kanshi Ram's Bahujan Samaj Party wasn't like any other party. They were innovative in
their approach and ideology which gave them supermacy over other Dalit political parties.

8.4.2 Ideology

The BSP ideology has taken the front seat to ensure mobilization of Dalit politics in India. However,
it is necessary to note that there is a constant shift in the ideology of Dalit politics for BSP depending
on the needs. According to Gail Omvedt, the best way to describe the BSP ideology is that it is quite
vague. The main ideology of the party is however to break the caste system that has led to the

( )
| % )




acquisition of power. Nonetheless, there are no economic programmes that state what the party will
do after getting the power. The vagueness in ideology has often given birth to conflict among the
leaders. Moreover, one of the biggest questions is if it will stay limited only to Uttar Pradesh.
Nonetheless, it is necessary to note that BSP derives most of its ideology from the writings of
Ambedkar. The influence of Mayawati and Kanshi Ram also have an important role to play in the
ideology. At the same time, the party derives ideology from Phule and Periar. The party on a large
scale criticizes the Brahminal social order within the society where the Brahmins are considered to
be the upper cast. Kanshi Ram believes that the Indian society is divided into two parts- the first part
that is formed by the DS4, while the second part is formed by Brahmins, Kshatriyas and the traditional
upper castes. Furthermore, he believes that the Aryan's origin gives way to the Brahmanical social
order.

The main aim of the party is to destroy the Brahmanical social order. He states that there are
myths and falsehoods associated with it. Furthermore, BSP also argues that initially only Jatis and
Samaj existed and that there were no other powers. Many people note that the ideology of BSP is
similar to that of the ideologies of Dravidian Movement of Naicker and Phule. Destroying the
Brahminical power will give birth to the Bahujan power. However, it is necessary to inculcate social
and educational lock to encourage the members of the society. The political party aimed at bringing
changes in their strategy to attract the attention of users. The main aim of the party was to destroy
Hindu social order but that was only possible through the election system. They believe in bringing
revolution to improve the status of the Bahujans within the society and not merely stay as
untouchables. The two-stage revolution can however help the Dalits establish themselves in the
system. In the first phase, they aim at securing a victory against the Brahmins for the elections. And
in the second stage of revolution, it should penetrate deep into the society to bring the actual
transformation.

According to the BSP, the democracy which is predominant in the society is fake and only
upper classes take the advantage of it. Congress is the forerunner of this type of politics where only
the upper class gets all the benefits- in politics and in the social system. They state that none of these
policies are useful for the lower castes. Therefore, they demand for the establishment of a democracy
where the maximum power is bestowed upon the Bahujans.

8.4.3 Limitations of BSP

Like every Dalit party, there are certain limitations that the BSP faces too in today's time. The conflict
in ideology has been one of the biggest problems of BSP. It is a programme for the Dalits, but also
wants to uplift the backward classes of the society. However, there is no defined economic
programme that would allow the growth. One of the most noteworthy things is that BSP fails to get
directions to the economic policies. Although they have a political ideology, they need to define it
accurately.

Another major problem that BSP is facing is its leader-centric nature. Many people argue that
the party has a leader-centric approach where the power is bestowed mainly upon the leaders and
their functionaries. There is no modernization within the political parties. With the leaders taking the
front seat, the other functionaries of the political party are often sidelined. When everyone doesn't get
to include a say within the party, it becomes a problem. The leader-centric approach is something
most of us have observed in the previous Ambedkarite parties.
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Apart from being a leader-centric party, it is also a party that focuses on the growth of only a
particular caste. It has a very limited social base which eventually becomes a problem in the long run.
The Chamars and Jatavs are considered to be the backbones of the parties. The party highlights the
interest of these castes, but fails to represent the interest of other castes such as the Pasis and the
Valmikis. Although they have gained attention around Uttar Pradesh, they may have failed to develop
its base in other states. It has become a fragmented party with a fragmented approach. Therefore, it
is tough to say if they will be able to improve themselves in the coming years. BSP has its prominence
only in Uttar Pradesh and fails to develop its approach around other states.

The main agenda of BSP has been to get power. However, to get the power, they are moving
away from their primary agenda, protecting the interest of the backward classes of the society. They
have formed alliances with parties that do not represent their ideology. The opportunistic medium to
earn power has often led to conflicts. This reflects lack of purpose which has been a major problem.
Moreover, this kind of alliances have led to the introduction of non-Dalit forces within a party that is
completely Dalit-centric. Nonetheless, it is noteworthy that despite the limitations, the BSP has
continued to grow since the 1990s.

8.4.4 Summing Up

In 1984, the Bahujan Samaj Party was formed by Kanshi Ram.
The Bahujan Samaj Party aimed at the upliftment of Scheduled Castes, Other Backward
Classes and Scheduled Tribes. The party had formed a huge base in Northern India.
After Kanshi Ram, Mayawati became the face of the party.
The leaders contested the elections and managed to secure a huge win in the Lok Sabha
elections.
The party runs on the ideology of Periar and Phule.
The party aims at deconstructing the Brahmanical order of the society.
Many complain that the party is limited to offering upliftment to only a particular caste due
to its leader-centric nature.

e The party has allied with other parties which eventually gave rise to the growth of non-Dalit
forces in power.

8.5 Drawbacks of Dalit Movement

8.5.1 Failure of Dalit Politics in India

What started as a strong movement could have evolved into something better. However, this has also
led to the crisis. Despite the rapid development and giving a tough competition to the Congress, the
Dalit Politics in India is significantly collapsing with the passage of time.

Some of the common reasons why the Dalit politics has failed to sustain its impact within the Indian
political atmosphere include the following:
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(a) The leaders of the Dalit political parties are failing to keep up with their words. Leaders like

Ramdas Athawale, and Mayawati have failed to keep their promise. This is eventually leading
to a difference between the community and the party leaders. Many people of this society
have started to feel that the leaders are cheating on them and that the leaders from other parties
can provide them more benefits. Therefore, they believe in working with the ones who are
willing to work with them.

(b) The structure of Dalit politics in India is changing. The newly developed political parties fail

to have the consciousness of Ambedkar or Kanshi Ram. Hence, they lack the vision that is
needed for the upliftment. Therefore, a section of Dalits are ready to support other parties if
they promise to uplift them.

(c) The Dalit leaders have failed to keep up with the changing atmosphere. Even in today's time,

they haven't developed or brought changes that can help them in the gain. The parties have
failed to understand the importance of emergence for a Dalit middle class. The lack of Dalit
consciousness is further paving the way for their fall.

(d) The continuous success of Bharatiya Janta Party has attracted a huge number of Dalit leaders

and politically conscious Dalits. They have aggressively participated in campaigns to promote
individuals across all sections of the society. This eventually led to a fragmented failure within
the Mayawati-led Bahujan party. During its first tenure in the Center, the BJP has introduced
measures to awaken the politically-conscious Dalits. The introduction of smartphones and
TVs has also led to Dalits wanting an affluent social life. This has led to the dilution of caste
identity and the weakening of Dalit politics. This awakened section is ready to join forces
with any political party that agrees to work in their favour.

(e) The Rashtriya Swayamsevak Sangh is also working towards uplifting the marginalized

(f)

section of the society by inculcating a feeling of Hindutva identity among them. The
combination of Hindutva identity and desire for development has led to these people join
forces with the BJP. The Dalit youths follow the ideology of Savarkar while saluting Jai Bhim.
Therefore, in conditions like these, fragmented parties such as RPI and BSP have failed to
create the impact. Furthermore, it may also be tough to sustain in a situation like this to
mobilise the independent Dalit politics.

Ambedkar differed from the ideologies of Gandhi and the Congress. Therefore, he aimed at
bringing in forefront a political party that would lead to mobilization across the society. After
the formation of BSP in 1984, the Dalit politics took a positive turn. However, they only
created an impact in Uttar Pradesh and not the surrounding states. The failure to create an
impact led to the absence or disappearance of Dalit consciousness too. Therefore, in today's
time, the Dalit youths are focusing on working with parties that will work in their favour and
not the ones they are supposed to be working them. Developing a strong ground and delivering
what is promised to the Dalits can give a push to Dalit politics in India at a national level in
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coming time. The failure to do so will lead to a significant deterioration in the Dalit political
movement of India.

8.5.2 Summing up

The failure of Dalit political parties has been influenced by several reasons.

The Dalit leaders are no longer capable of keeping up with their words.

With the changing atmosphere, the Dalit leaders are unable to keep up with the politics.
Dalit politics is active in certain regions of India which is preventing growth on a national
level.

The Dalit politicians have failed to keep up with the ideology they began.

8.6 Self-Assessment Questions

a)
b)
c)
d)
e)
f)

What was the condition of Dalit Politics in India in the Pre-independent India?
What led to the causes for Dalit Movement?

Explain Ambedkar’s role in post-independence movement?

What circumstances led to the formation of BSP?

Critically examine the role of BSP in uplifting the Dalits.

Is Dalit politics in India weakening? Give reasons.
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